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Questions like this have been uttered from the lips 
of suffering humans since Adam and Eve first wept 

son. 

No one escapes pain No one sidesteps grief. And 
because the hurting is universal, afflicting sinner and 




e 


* 




■ 


■ 


a 




■ 


T 


* 




to good people persist. 

But what of the answers? Are there any? 

With words that often bite with the raw re£ 
life on a sinlul planet, bestselling author Clifford 
Goldstein steps into the arena of human misery and 
uses the book of Job as a scalpel to reveal both the 
cause of our sickness and its cure. 

Hoiv Dare You Judge Us, God! won t answer all 
your questions about suffering. It will give you fresh 
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a new love for the God who suffered the horrors of hell 

in order to end it. Forever! 
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pit out of their graves, billions of the worlds 

dead assemble into a quivering sweep of flesh 
that wraps around the horizon and disappears. 
Sumerian generals, Celtic merchants, Tibetan mystics, 

Colombian peasants. Wall Street skeptics—an im¬ 
measurable mass, almost all who have ever lived upon 
the earth, rise together, resurrected. The great judgment 
day has come, and unredeemed humanity stands before 
the bar of heaven. The crime: high treason against the 
Law of God. The verdict: guilty as charged. The sentence: 
eternal destruction. 

The condemned don't accept the decree lightly. Cries, 
curses, accusations surge from their lips, and they rage 
like an insane sea of boiling flesh. 

“How dare You judge me, God!” a man with cropped 
blond hair shouts, raising a red fist. “What do You know 
about suffering? What do You know about pain?” 

“Sure, I stole,” another declares, “but 1 was hungry. 
What do You know about hunger, God?” 

In the midst of the madness, a woman with painted 

eyes, a purple tear dripping down her cheek, is thrust on 

the shoulders of men who greedily handle her. 






HOW DARE YOU JUDGE US, GOD! 


What do You know about lust, God?” she 
“What do You know about temptation and passion? And 
yet You are going to sit in heaven and condemn me. We 
cant stop You! We can’t escape, but we reject Your ver¬ 
dict, we reject Your sentence, and we reject You!” 

They stomp feet and shake fists as waves of anger rise 
in hot currents, carrying their cries skyward: “HYPO¬ 
CRITE! UNFAIR! HOW EASY IT IS TO BE GOOD IN 
HEAVEN! HOW DARE YOU JUDGE US!” 

A Chinese man, dressed in black, drops his shirt and 

exposes a back gashed with deep gray scars. He says 
nothing, then straightens up and shakes a fist over his 
head while those in the crowd point to his scars and roar: 

“HOW DARE YOU JUDGE US, GOD!” 

“I was arrested unjustly ” another man, stepping for¬ 
ward, barks. “I was jailed, beaten, executed. And now, 

from the comfort of heaven. You condemn me to death — 
again ? 

Amid the madness, each one defies God’s right to judge 
them. A Jew shows the burns on his face from the Zyklon 
B in a Nazi gas chamber. A Black exposes the scars on his 
wrists from weeks in chains on a slave ship. Others, re¬ 
jected by their own society, question whether God, who 
never knew the pain of rejection, has the right to judge 
those who have. Political prisoners, who had spoken out 
for freedom, for truth, and who stood up against tyranny 
at the cost of their lives, deny God the prerogative to judge 
them. Though each complaint is different, the consistent 
cry of this macabre chorus is: “HOW DARE YOU JUDGE 

US, GOD!” 


accuses. 





CHAPTER 


W hile AIDS gobbles up swaths of Uganda, 

bites chunks out of homosexuals, and nibbles 
on straights, another disease devours all 
humanity. Rich or poor, young or old, religious or ir¬ 
religious, no one escapes. Most suffer quietly, their 
smiles hiding the cries within, though sorrow eventually 
bursts from all lips. Some just cry louder, and longer, 
than others. 

The symptoms can vary, flux, they often do—yet the 
disease remains, stubborn as life. It sits, herpeslike, 
silent, concealed, awaiting only the right circumstances, 
and then it strikes, blistering the soul. The pain comes 
on gradually, or all at once. 

To find relief, people stuff various solids (cocaine), 
liquids (alcohol), and gases (pot smoke) into their noses, 
bellies, and lungs—substances that can no more cure the 
problem than sex does syphilis. Others search the world, 

seeking counsel from medical doctors to witch doctors, 
from priests to shamans, but all in vain. Billions of dol- 
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lars are squandered on books, seminars, retreats, chants, 
remedies that give, at most, only temporary respite. 

The sickness itself isn’t fatal, but many suffer so badly 
that they prefer death, even a painful one, than to battle. 
Most people, when severely stricken themselves, have 
questioned whether the struggle was worth it. 

“Life,” Abraham Cowley wrote, “is an incurable dis- 


He s wrong. Life s not incurable, the dead prove that; 
nor is it a disease, no matter how sick it seems. The 
problem is not life, but the misery that mars it. Man’s 
unhappiness, that’s the disease, and we haven’t been 
able to cure it, no matter how many millennia we’ve 
tried. 


“Twins even from birth, wrote Homer over two thou¬ 
sand years ago, “are misery and man.” Manhattan taxi 
driver Jose Martinez expressed the same idea in more 
prosaic terms. 


We re here to die, just live and die. I drive a cab. 
I do some fishing, take my girl out, pay taxes, do a 
little reading, then get ready to drop dead. Life’s a 
big fake. You’re like the wind. After you’re gone, 
other people will come. We’re gonna destroy our¬ 
selves, nothing we can do about it. The only cure for 
the world’s illness is nuclear war—wipe everything 
out and start over. 


At birth, first facing life, we let out a cry; later, facing 
death, we often do the same. We cry at birth, perhaps, 

afraid of what’s next; we cry at death, perhaps, because 
we don’t know. Either way, between the first and last 
tear, we live an existence that, while peppered with mo¬ 
ments of joy and happiness (the exceptions to prove the 
rule), is mostly pain, bitterness, and disappointment for 

most human flesh. 
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We see the homeless, their cracked and dirty palms 
cupped like dead cats, their eyes glazed with the discon¬ 
nected stare of those who have seen things that would 

make demons quiver. About 500 homeless freeze to death 
every winter in the United States alone. Next time a 
bitter wind blunts against your door, imagine this same 
icy surge, resharpened, knifing into knotted flesh coiled 
on a bench, and marrow cold as snow. 

Early one summer evening in Manhattan, as the local 
gliterati wander into exclusive watering holes before ap¬ 
pearing at the club or the show, a toothless bag lady, face 
folded in wrinkles, scrounges through a wire garbage can. 
Finding leftovers from McDonald’s, she leans over the can 
and eats, her sunken lips quivering around a chicken 
bone. Amid mountains of glass and steel opulence, the 
sight of this old woman eating fowl out of the garbage 
wrestles me to a stop. 

“Are you really eating out of the garbage?” I ask. 

She nods, sensing a sucker. 

I stare, astonished. Then, in a gesture of defiance 
against a system that allows an elderly woman to eat like 
a dog, in a gesture of pity for a degraded old lady, but 
mostly in a gesture of desperation, I pull out my wallet, 
hand her ten dollars, and step back. 

“Buy food,” I plead. “Don’t eat out of the garbage any¬ 
more. Do you promise to get food?” 

She nods again, smiles toothlessly, and then disap¬ 
pears amid the neon and the gold, probably to buy a few 

bottles of MD 20-20. 

Of course, misery doesn’t proliferate only in rags, 
garbage cans, and alleys; it spreads among mink, 
diner’s clubs, and mansions too. The rich, the famous, 
the beautiful suffer as do the poor, the unknown, and 
the ugly. Despite having what the rest of us dupes 
think would make us happy, the rich find that their 
silks, diamonds, and tinted-glass limos no more protect 
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them from misery than a cardboard box protects a 
derelict from a blizzard. 

Her yachts, even private islands in the Aegean, 
couldn’t keep Christina Onassis from attempting suicide. 
Betty Ford drank herself into therapy, as 
Dukakis, who declared, “I am an alcoholic.’ 

Taylor struggled with fat and booze and seven marri¬ 
ages. Frank Sinatra, doing it his way, tried to do himself 
in. Literary giant Truman Capote declared, “I drink be¬ 
cause it is the only time I can stand it.” Elvis Presley, 
racked with drugs, died at the foot of his toilet, his pa¬ 
jama bottoms around his ankles. Just before death, 
Pablo Picasso painted a self-portrait of a demented, tor¬ 
mented soul. Nobel prize winner Ernest Hemingway put 
a shotgun in his mouth and blew off his head. 

Most of us, though, exist somewhere between Chris¬ 
tina Onassis and the bag lady. Yet no matter if we hover 
within the gleam of Christina’s jewels, or the stench of 
the bag lady’s stockings, we all know pain, suffering, and 
disappointment; not because we read it in tabloids, or 
hear it in whispered rumor, or see it coiled on park 
benches—but because we experience it ourselves. Our 
own hearts bear the greatest witness, the most irrefu¬ 
table evidence of our unhappiness. 

“The mass of men,” wrote Thoreau, “lead lives of quiet 

desperation.” 

How quiet, how desperate, it varies, but all—no mat¬ 
ter how quiet—have been desperate. Men do snatch 
hints of happiness, but those are often as fleeting as a 
breeze. A newborn baby brings tears of joy to the 
mother, but how many more tears of bitterness and sor¬ 
row will she spill over that same child? Love brings 
bliss, but that love often turns to hate, the bliss to 
misery. If the intensity of emotion could be graphed, 
whose line would stretch longest on the chart: the 
couples in New York City who together spent $806,000 


did Kitty 
Elizabeth 
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on marriage licenses in 1985, or those who that year in 
the same city spent $3,637,095 on divorce fees? We 

graph rape, but who measures the rage? We chart 
divorce, disease, and infant mortality, but lines, dots, 
and figures can no more depict the pain than a hoarse 
whisper can reproduce Beethoven’s Ninth Symphony. 

“Who breathes must suffer, and who thinks must 

wrote Matthew Prior, “and he alone is blessed 


mourn 

who ne’er was bom. 


We dream, but our dreams are rarely fulfilled. In Of 
Mice and Men , novelist John Steinbeck wrote of George 
and Lennie, itinerant farmworkers during the Depres¬ 
sion who had humble hopes: a small plot of land with a 
few animals, that’s all. Yet Lennie, with a flimsy mind 
that couldn’t control his hard muscles, accidently killed a 
woman, and frenzied avengers stalked them through the 
woods. George, wanting to spare his best friend from the 
rage of a lynch mob, stood behind Lennie, who—sitting 
along a river bank—didn’t see the gun in George’s hand. 


George raised the gun and his hand shook, and 
he dropped his hand to the ground again. 

“Go on,” said Lennie. “How's it gonna be. We 

gonna get a little place.” 

“Well have a cow,” said George. “An’ well have 
maybe a pig an’ chickens ... an’ down the flat well 
have a . . . little piece of alfalfa—” 

“For the rabbits,” Lennie shouted. 

“For the rabbits,” George repeated. 

“And I get to tend the rabbits.” 

“An’ youll get to tend the rabbits.” 

Lennie giggled with happiness. “An 1 live on the 
fatta the lan’.” 

“Yes.” 

Lennie turned his head. 

“No, Lennie. Look down there acrost the river, 
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like you can almost see the place.” 

Lennie obeyed him. George looked down at the 


gun. 


There were crashing footsteps in the brush now. 

George turned and looked toward them. 

“Go on, George. When we gonna do it?” 

“Gonna do it soon.” 

“Me an’ you.” 

“You . . . an’ me. Ever'body gonna be nice to you. 
Ain’t gonna be no more trouble. Nobody gonna hurt 
nobody nor steal from ’em.” 

Lennie said, “I thought you was mad at me, 
George. ” 


Then, just as the mob approached, George pulled the 

trigger. 

Others struggle their whole lives, even sell their souls, 
for what they think will make them happy, yet for the 
few who get what they want, happiness rarely follows. 
King Solomon, the wealthiest man of antiquity, moaned, 
“I have seen all the works that are done under the sun; 
and behold, all is vanity and vexation of spirit” (Ecclesi¬ 
astes 1:14). Today, 5 percent of Americans earning less 

than $15,000 a year say they have achieved the Ameri¬ 
can dream; yet the percentage of those earning more 
than $50,000 a year who say the same thing is only one 
percent higher! Apparently, happiness is more than king¬ 
dom or a BMW. 

No matter our fame, our success, or our accomplish¬ 
ments, we all struggle with secret little evils that lurk 
within. Even if we keep them capped in a dark, unused 
comer of the soul, we still hear their growls, feel their 
claws, and life can become nothing but a struggle to keep 

these vicious little creatures caged. 

Why are our lives often like books in which, when we 
come to the final pages, we realize that it’s not the story 
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we wanted written? Why is it that the more self-absorbed 

and the more we strive to gain for ourselves, the 
unhappier our lives? Why are we such wretches that 
often our happiest moments arise when we hear about 
someone else's misery? Why must “each one of us . . . 
suffer long to himself before he can learn that he is but 
one in a great community of wretchedness which has 
been pitilessly repeating itself from the foundation of the 
world” (William Dean Howells)? 

One solution is easy. If we believe that “we are here 
because one odd group of fishes had a peculiar fin anato¬ 
my that could transform into legs for terrestrial crea¬ 
tures” (paleontologist Stephen Jay Gould), then we have 
an answer of sorts. If evolution explains us, then we are 
the products of luck—bad luck at that—and nothing 

more. As the unfortunate winners of some comic lottery 

that has stranded us on a blob of hardened lava in the 
middle of a cold, dead universe, we evolved amid a harsh 
and bitter struggle against the elements. Our essence, 
our existence, is rooted in nothing but chance. Some¬ 
times the dice roll in our favor, sometimes not, but the 
odds for happiness are obviously against us. We live only 
because we happen to live, we suffer only because we 
happen to suffer, and it all has no more significance than 
do the numbers of a random throw of red-and-white dice 
on a blackjack table. 

Many people, however, can’t accept the cosmic-dice 
theory. They see in creation evidence that we are more 

than creatures of chance. By its complexity alone, 

human existence declares that we began from some¬ 
thing more profound than blind luck in a slime pit. Ed¬ 
ward Argyle, a Canadian scientist, estimated that the 
maximum number of bits of information that interact¬ 
ing chemicals can produce by sheer chance is 200. He 
calculated, too, that it requires about 6 million bits of 
information to produce a single-celled organism, about 


we are 
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240 million bits to make a man. By Argyle’s reckoning 
at least, we are here by more than luck, good or bad. 
Francis Crick (of Crick and Watson fame) has written 
that DNA alone (not counting the rest of a cell) is just 
too complicated to have evolved unassisted in a mere 
3.8 billion years (his estimate of the earth’s age). Crick 
has recently touted a theory of panspermia, the idea 
that life, beginning somewhere else in the universe, 
was somehow brought to seed here. 

Of course, some people—without a scientific back¬ 
ground—have believed in a type of “panspermia” for 
thousands of years. Those who say that God created the 
world adhere to this same basic concept: the idea that 
life on earth originally comes from somewhere else in the 
universe. “But ask now the beasts, and they shall teach 
thee; and the fowls of the air, and they shall tell thee: Or 

speak to the earth, and it shall teach thee; and the fishes 
of the sea shall declare unto thee. Who knoweth not in 
all these that the hand of the Lord hath wrought this? In 
whose hand is the soul of every living thing, and the 
breath of all mankind” (Job 12:7-10). 

Yet the notion of God, at least in the context of suffer¬ 
ing, can be more disturbing than evolution. If we accept 
evolution, then at least we know that we can’t passively 
read the meaning of life from what surrounds us, or even 
what preceded us, because no meaning exists there. If 

creation is an accident, then we are all accidents as well, 

and our lives therefore have no more inherent meaning 
than does the configuration of shattered glass left over 
from a car wreck. We can read something—anything we 
want, actually—into the debris, but the meaning be¬ 
comes purely personal. “Man is nothing else,” wrote ex¬ 
istentialist godfather Jean-Paul Satre, "but what he 
makes of himself.” Life, and its purpose, becomes as sub¬ 
jective as a hallucination. 

Human pain, in this context at least, becomes more 
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understandable: we sutler because by sheer chance we 
have evolved in an amoral universe on a planet where 
odds are that we suffer. The idea of going around in 
endless circles surrounded only by the vacuous silence of 
the universe is not the most comforting thought, but at 
least suffering then makes more sense than it does if we 
believe in a Creator who supposedly loves His Creation. 

How, for instance, do believers in God reconcile the 
idea of a loving God with the tens of thousands dead 
from the Armenian earthquake? Who dares, while mil¬ 
lions starve, to proclaim that God is love? It’s like 
saying to someone, “I love you,” while abandoning them 
to their own misery. The Hebrew Bible teaches that 
God exercises “loving kindness, judgment, and right¬ 
eousness in the earth” (Jeremiah 9:24); the New Testa¬ 
ment repeats the idea: “For God so loved the world that 
he gave his only begotten Son” (John 3:16). Yet, some¬ 
how, what we read in the pages of the Bible about 
God's love doesn't always appear to fit what we see in 
the pages of our lives, as if we have been reading from 
the wrong script. 

“If I may compare myself to this great teacher and 
predecessor of ours, Spinoza,” wrote former Israeli Su¬ 
preme Court Justice Haim Cohn, “I would say in his 
name that the Holocaust is the final and conclusive proof 

that there can be no God. If there were a God, he would 
not be a just and merciful God, but a cruel and unjust 
God, a God of inequity. Not a God who does not slumber 
and sleep, who watches over his people, or over all 
mankind, but a God who does not care. Rather than at¬ 
tribute to God cruelty, injustice, and inequity, we, if I 

may say so, should do him the favor of denying his exist¬ 
ence.” 


Nevertheless, belief in God persists. Millennia of war 
pestilence, and famine have eradicated nations, cultures 
and families, but amid the rubble and blood, faith 


re 
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mains. The Black Death killed an estimated 60 million 
people in three years, more than the Nazis did in six, yet 
as the bodies were piled and burned, the families of the 
corpses traipsed into churches and burned incense to a 
God whom they worshiped and loved, and whom they 
believed loved them. 

In a Nazi concentration camp in Poland, Jewish 
children—rounded up from a nearby ghetto—are being 
slaughtered, their shrieks shattering the air. A Jewish 
woman, lined up with other prisoners, turns to a German 
guard and demands a knife. Surprised, the guard hands 
her a pocketknife. Bending over, she unwraps a bundle of 
rags. On a snow-white pillow a newborn baby sleeps. She 
opens the knife and circumcises the child. In a clear, loud 
voice, she recites the blessing of circumcision: “Blessed art 

Thou, O Lord our God, King of the Universe, who has 

sanctified us by thy commandments and has commanded 
us to perform the circumcision.” Then, looking into the 
sky, she says, u God of the Universe, You have given me a 
healthy child. I am returning to You a wholesome, kosher 
Jew.” She returns to the German his knife . . . and then 
hands him her circumcised baby on his snow-white pil¬ 
low. 


Obviously, some people are going to believe in God no 

matter what. Whether from culture, experience, what¬ 
ever, some have always been willing to die for their re¬ 
ligion. Men and women have been tortured, starved, 
burned alive because of their religious beliefs, yet they 
have kept the faith up to their last shriek. How someone 
could allow himself and his family to be burned alive for 
a God they have never seen, heard, or touched is a ques¬ 
tion that they alone could answer. A more pertinent 
question, though, is: How could this God, in whom they 
so faithfully believe, allow them to be burned alive to 
begin with? 

In this question is centered man’s dilemma with God. 
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Creation does speak of a loving creator, but the message 
is Janus-faced: the same halcyon breeze that whispers of 
God’s love can also carry a pestilence that poisons the 
night with screams. A newborn is a miracle from God, 
but where is this God and His miracles when the baby is 
killed, or when he, as an adult, kills? 

Many people sense the existence of God. Simple 
rational thinking says that nothing came from itself. 
Something had to start this mess. Yet because the world 
is a mess, questions remain, and the most sensible one, 
the one that has been asked for millennia, the one that 
has made more kinetic atheists out of potential saints, is: 
If a loving Father exists in heaven, why are all His chil¬ 
dren so unhappy on earth? 

The one place that men have searched for the answer, 
often without finding it, is the biblical book of Job. 
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here is only one truly serious philosophical 
problem,” wrote philosopher Albert Camus, 
“and that is suicide.” “There is only one ques¬ 
tion which really matters,” wrote Rabbi Harold Kushner, 
“why do bad things happen to good people?” 

Two nationalities: one French, one American; two 
backgrounds: one secular, one religious; two beliefs: God 
might not exist, God does exist. Despite different presup¬ 
positions, approaches, and methods, Camus and Kushner 
both tasted the fruit on the tree of knowledge of good and 

evil, partaking mostly of the evil, not to do it themselves, 

but to understand why it is done. And though picking 
from the same tree, they had different conclusions about 
what they ate, what it meant, and why it existed—both 
wrong! 

For Camus, man was doomed to suffer and die, inno¬ 
cent and ultimately alone, amid the “benign silence of 

the universe.” Disease, ignorance, death, and man’s in¬ 
ability to know truth from error constituted, for Camus, 
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the absurd 


man s existence in a world where ques 
tions, needing answers, had none. 


In his novel The Plague , Camus portrayed the Al¬ 
gerian town of Oran when swept by pestilence. The 
plague, a metaphor for war, particularly the Nazi oc¬ 
cupation of France (which Camus experienced), symbol¬ 
ized the suffering that has indiscriminately scourged 
humanity since the beginning of history, the suffering 
that ultimately made Camus a skeptic. 

Within the first month of the pestilence, Jesuit Father 
Paneloux delivers a sermon to his suddenly overflowing 
church. While the late arrivals stand outside, and rain 
drums a monotone drone on their umbrellas, Father 
Paneloux explains why God smote Oran with la pesie. 


Calamity has come on you, my brethren, and, my 
brethren, you deserved it. . . . If today the plague is 

in your midst, that is because the hour has struck 

for taking thought. The just man need have no fear, 
but the evildoer has good cause to tremble. For 
plague is the flail of God and the world His thresh¬ 
ing-floor, and implacably He will thresh out His 
harvest until the wheat is separated from the chaff. 
. . . You fondly imagined it was enough to visit God 
on Sundays, and thus you could make free of your 
weekdays. You believed some brief formalities, 
some bendings of the knee, would recompense Him 
well enough for your criminal indifference. But God 
is not mocked. These brief encounters could not sate 
the fierce hunger of His love. He wished to see you 
longer and more often; that is His manner of loving. 

. . . And this is why, wearied of waiting for you to 
come to Him, He loosed on you this visitation. . . . 

And thus, my brothers, at last it is revealed to you, 

the divine compassion which has ordained good and 

evil in everything; wrath and pity; the plague and 
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your salvation. This same pestilence which is slay 
ing your works for your good and points your path. 


Later, a child, afflicted by the plague, suffers in a 
hospital bed. Dr. Rieux, symbolizing Camus in his rebel¬ 
lion against Christian theology, and Father Paneloux, 
symbolizing that theology, helplessly watch as the child, 
his “flesh wasted to the bone,” screams, cries, and con¬ 
vulses. After the child dies, Dr. Rieux confronts Father 
Paneloux as they leave the hospital. “That child, anyhow, 
was innocent, and you know it as well as I do!” 

When they sit together on a park bench. Father 
Paneloux responds: “That sort of thing is revolting be¬ 
cause it passes our human understanding. But perhaps 
we should love what we cannot understand.” 

“No, Father,” Rieux says firmly, “I’ve a very different 

idea of love. And until my dying day I shall refuse to love 
the scheme of things in which children are put to tor¬ 
ture." 


Ah, doctor, I’ve just realized what is 


The Jesuit says 
meant by ‘grace. 

In a later sermon. Father Paneloux, in response to 
that death, says that even though the suffering of a child 
was humiliating, “since it was God’s will, we, too, should 

will it.” 


f Tt 


These scenes dramatize the essence of Camus’s rebel¬ 
lion against Christianity. Innocent people, even children, 

unjustly suffer; therefore, if a powerful God rules, leads, 

and sanctifies this world, then this God is responsible for 
their suffering. Because Camus understood Christianity 
to teach that God willed everything, even evil—then for 
Camus, this God, if He existed, was a murderous tyrant, 

an unjust and incomprehensible being who brought un¬ 
pardonable pain upon His creation. To worship this 
Divine Being, who was the author of evil, was to worship 
evil itself, something Camus refused to do. 
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Instead, Camus wrote that man lived without hope, 
without God, and without promise in a world without 
meaning, an absurd world where all man’s cries and 
prayers ascend no higher than the ceiling. 

“I share with you the same horror of evil,” Camus told 

Christians. “But I do not share your hope, and I continue 

to struggle against this universe where children suffer 
and die.” 

In this context, Camus’s line about suicide as the only 
serious philosophical question makes more sense. If life, 
suffused with pain, disappointment, and injustice, has no 
meaning, then is life—void of purpose but congested with 
sorrow—worth living? 

“Judging whether or not life is worth living,” he 
wrote, “amounts to answering the fundamental question 
of philosophy.” Though this question seems absurdly 
pessimistic, people ask it all the time. Every soul contem¬ 
plating suicide questions whether life is worth the strug¬ 
gle, and many decide it’s not. In the Netherlands, where 
euthanasia is common, about twenty people a day— 
deciding the pain of living isn’t worth it—die at their own 

request. The issues regarding the “quality of life,” abor¬ 
tion, and mercy killing are really modifications of 
Camus’s basic question. He just framed the argument, 
not in the sphere of medical ethics, but in the broad 
context of man’s general misery, epitomized in that 
suffering child of Oran. 

It was the suffering and death of another child, not 
one painfully etched on the pages of a novel, but a real 
one, his own, that prompted Rabbi Kushner on his quest 
to understand evil. A religious man who had the “image 
of God as an all-wise, all-powerful parent figure,” Rabbi 

Kushner then learned that his three-year-old son Aaron 

had a rare disease, progeria, that would cause him to die 
of “old age” before reaching adolescence. Aaron would 
“never grow much beyond three feet in height, would 
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have no hair on his head or body, would look like a little 

old man while he was still a child, and would die in his 

early teens"—all of which happened. For Rabbi Kushner, 

the question was: Where was God? 

Camus could have answered quickly: a God might be 

out there, but He’s not this “loving Father in heaven” 
depicted by the Bible, and therefore Aaron was another 

example of the meaninglessness and absurdity of life. 

For Rabbi Kushner, however, who believed in God’s good¬ 
ness, that answer wouldn’t suffice. 

Aaron’s death forced Kushner to confront the hard 

questions for those who believe in a good God. Why do 

families, even whole communities, unite in fervent 
prayer for a sick person who dies anyway? If God gives 
people what they deserve, what did this rabbi do that his 
son had to suffer and die? And even if the rabbi had done 
evil, what kind of God would make Aaron, an innocent 
child, pay? If suffering educates men, what lessons are 

worth the pain that many go through, often without ever 
even knowing whatever it was they were supposed to 
learn to begin with? If the death of a child is to make 
people more sensitive and caring, then the price, said the 
rabbi, “is still too high.” 

Kushner mocked the notion that nothing comes upon 
us which we cannot bear. “I have seen people crack 

under the strain of unbearable tragedy. I have seen 
marriages break up after the death of a child, because 
parents blamed each other for not taking proper care or 
for carrying the defective gene, or because the memories 
they shared were unendurably painful. I have seen some 
people made noble and sensitive through suffering, but I 
have seen many more people grow cynical and bitter. . . . 
If God is testing us, He must know by now that many of 
us fail the test. If He is only giving us burdens we can 
bear, I have seen Him miscalculate far too often.” 

After Aaron’s death, the rabbi asked himself, “Can I, 
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in good faith, continue to teach people that the world is 
good, and that a kind and loving God is responsible for 
what happens in it?” 

He answered no. Unlike Camus, however, who ques¬ 
tioned God’s existence, Kushner simply revamped his 
understanding of Him. 

God was either all-good, the rabbi concluded, or all- 
powerful, but not both. Why would an omnipotent God, if 
He were loving, cause, or even allow, Aaron Kushner to 
die of progeria? He wouldn’t. The only answer, then, is 
that God was either not as powerful, or as good, as com¬ 
monly billed. 

The rabbi opted for a God who was all-good but not 
all-powerful. Kushner felt he could worship a God who, 
though loving man, doesn’t have the power to stop evil, 
rather than worship a God who has the power but, be¬ 
cause He is indifferent to man’s suffering, doesn’t. 

Kushner suggests that a randomness exists in crea¬ 
tion over which even God Himself has no control. Per¬ 
haps God, he speculated, didn’t finish creating the earth. 
This creation process, which replaces chaos with order, 

still continues. Humans suffer when they become ran¬ 
dom victims of this lingering chaos. For example, God 
doesn’t will that an earthquake kill 60,000 people in Ar¬ 
menia. Nor does God allow the earthquake to happen. 
Actually, God has no power to stop it. It just happens, 
without purpose, meaning, or conscience because there 
are parts of the earth where God does not yet have 
sovereignty. Tragedies “happen at random, and random¬ 
ness is another name for chaos, in those comers of the 
universe where God’s creative light has not yet pene¬ 
trated. And chaos is evil; not wrong, not malevolent, but 

evil nonetheless, because by causing tragedies at ran¬ 
dom, it prevents people from believing in God’s good¬ 
ness.” 


According to Kushner, God does not abandon us as the 
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unfortunate victims of chance. Maybe God can t stop 

these calamities, but He can comfort us when they hap¬ 
pen. Kushner’s God is a God of compassion, not power, a 
God of understanding, not providence. God might not 
have anything to do with our trials. He might not be able 
to stop them. Perhaps stopping tragedy is not even His 
job. Nevertheless, He will help us through them once 
they occur. 

For Kushner, our question shouldn’t be, Why did God 
bring this tragedy, or even allow it to happen? Instead, 
we should say, OK, God, what happens now that tragedy 
has struck? 

Camus and Kushner, a philosopher and a rabbi 
skeptic and a Jew, put into their own words the basic 
sorrow of all our souls. Camus’s line about suicide being 
the only serious philosophical question, Kushner’s about 
why bad things happen to good people—were simply two 
different approaches to the same timeless dilemma of 
suffering. Both men tasted its fruit, and though agreeing 
only that it was bitter, their conclusions about what 
caused it, and why, were wrong. 

Camus’s God, as portrayed in The Plague , grossly per¬ 
verts the God depicted in the Bible. If God were as por¬ 
trayed by Father Paneloux, then Camus had reason to 
rebel. Camus remained justifiably skeptical about a God 
who, trying to “sate the fierce hunger of His love,” smites 
a town with a pestilence that painfully obliterates thou¬ 
sands, all just to get the survivors into church more. 

Through the suffering child, Camus spat upon Father 
Paneloux’s assertion that “the just man need have no 

fear” because only the evil will suffer, a teaching that has 

no more basis in either Christian theology, or reality, 
than does Rudolph the Red-Nosed Reindeer. The Jesuit’s 
statements that they should, perhaps, love the suffering 
of a child, and that because “it was God’s will, we, too, 
should will it”—gnarls the truth about the character of 
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God. Camus, apparently, never understood the Bible 
teaching about evil, and considering the nonsense on the 
topic spewed out over the centuries by Christians (sym¬ 
bolized by Paneloux), it’s no wonder he didn’t. 

Kushner, with Judaism as his base for attempting to 
analyze evil, comes much closer to truth than did Camus, 
who didn’t have Kushner’s presuppositions about a 
loving God. Kushner knew enough to know that, despite 
suffering and evil, a good God existed. Unlike Camus, he 
knew that God didn’t bring evil upon humanity, that it 

came from somewhere else. He just didn’t understand 
from where. 

His assertion that “suppose that Creation, the process 
of replacing chaos with order, were still going on” contra¬ 
dicts the teaching of his own Hebrew Bible, which reads 
that “the heavens and the earth were finished, and all 
the host of them” (Genesis 2:1). The word for “finished” 
comes from the Hebrew word which means just that: 
complete, finished. Nothing in the Bible teaches that God 

is still creating the earth. That concept is alien to fun¬ 
damental Jewish or Christian theology. 

His first false assumption, that God hasn’t finished 

the creation process, led him to a bigger one: that God is 

not able to control the randomness that supposedly ex¬ 
ists where His “creative light has not yet penetrated.” 
While Camus sees an evil God, Kushner sees a dimin¬ 
ished one. 

Kushner’s God, though He made the earth, can’t control 
the events on it, like a child who rolls a fist-size snowball 
down a hill until it becomes so big he loses control and it 
smashes through a fence. The child who created the 

snowball couldn’t keep it from destroying the fence. The 

best he can do is, after the fact, mend the damage. 

Rabbi Kushner comes up with such a wishy-washy God 
because he takes a wishy-washy view of the Bible. Unlike 
Camus, Kushner believed he could find answers in the 
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Bible, yet he so allegorized, poeticized, and spiritualized 
the Scripture that he neutralized the answers he sought 

within its pages. 

Like everyone who writes about suffering in the con¬ 
text of the Bible, Kushner used the biblical book of Job. 
He devoted an entire chapter to Job because it does help 
explain “why bad things happen to good people.” Yet the 
reason that commentators like Kushner rarely find satis¬ 
factory answers in Job is that they don’t read the book 
for what it says. Instead, they make Job into an allegory, 
a parable, a poeticized fantasy or fiction—interpretations 
akin to analyzing a Renoir by studying only a black-and- 

white print. 

Instead, the only way to understand how evil and 
suffering can exist in a imiverse created by a loving God 
is to take the book of Job literally. Job must be taken 
literally, or not at all—because literally is the only way it 

works! Job, literally, goes behind the scenes of things 
unseen, to the root of all sorrow. Job, not allegorized or 
spiritualized, gives a relatively complete, full-color pic¬ 
ture of how a loving God can exist in heaven while we’re 
such wretches here on earth. Any other approach gives 
only what Rabbi Kushner got: vague shades of gray. 

Job, adulterated or diluted, gives only adulterated or 
diluted answers. For those, however, who know better 
than Camus’s existential emptiness, or Kushner’s de¬ 
nuded deity, answers abound in the book of Job, literally. 
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n his highly acclaimed play J.B., poet Archibald 
MacLeish created a wealthy, successful family 
man who praised God for his prosperity. 

“Not for a watch-tick,” says J.B., snug inside his New 
England home, “have I doubted / God was on my side, 
was good to me. / Even young and poor knew it. / People 

call it luck: it wasn’t. / I never thought so from the first / 
fine silver dollar to the last / controlling interest in some 
company / I couldn’t get—and got. It isn’t / luck.” 

Sarah, too, J.B.’s suburban wife, knowing of divine 
goodness, explains to the children over a steaming 
Thanksgiving turkey, “God doesn’t give all this for 
nothing: / a good home, good food, / father, mother, 

brothers, sisters. / We too have our part to play. / If we 

do our part He does His, / He always has.” 

But then two drunk soldiers stumble into the house 

with the news that J.B. and Sarah’s son had been killed 
after the war in which he fought had already ended. Next 
a son and daughter are smeared across the road by a 
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drunk driver in a head-on collision. A second daughter is 
raped, murdered, and dumped near a lumberyard. Fi¬ 
nally an earthquake destroys all their financial assets, 

leaving them in economic ruin. 

Her finely woven theology crushed like spiderweb 
under a boot, Sarah hisses: “God is our enemy.” 

J.B. takes a different view. “God is there too, in the 
desperation. / I do not know why God should strike / but 
God is what is stricken also: . . . The Lord / giveth . . . 
Say it. . . . the Lord taketh away. ...” 

“Takes!” Sarah screams, “Kills! Kills! Kills! Kills!” 

In his novel The Undying Fire, H. G. Wells penned the 

despair of the European humanists whose hope that the 

■ 

twentieth century would usher in an age of peace and 
prosperity vanished amid the trenches and gas of the 
First World War. The main character, Job Huss, com¬ 
plains: “Suddenly, swiftly, I have had misfortune follow¬ 
ing upon misfortune—without cause or justification. I am 

thrown into the darkest doubt and dismay. The universe 

seems harsh and black to me; whereas formerly I 

believed that at the core of it and universally pervading 

it was the Will of a God of light. Men and women have 
died in that illusion of security. But this war has tom 

away the veil of illusion from millions of men. . . . 

Mankind is coming of age. We can see life at last for 

what it is and what it is not.” 

One a play, one a novel, J.B. and The Undying Fire 

both rested on a common base: they portrayed the an¬ 
cient epic of Job in modem terms. Each struggled with 
the lost hope that despite the carnage of human exist¬ 
ence, goodness and righteousness would prevail, and that 
behind all the injustice and indignity of life a good and 
noble purpose would ultimately triumph. For the charac¬ 
ters in J.B. and The Undying Fire , that hope is battered, 
even crushed. With pessimism, disillusionment, and 
doubt as much a part of life as is breath, it’s no wonder 
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that millennia after the epic was scribbled on a scroll in 
some ancient Near Eastern desert, the story of Job— 
brooding with pessimism, disillusionment, and doubt—is 
still studied, analyzed, and (as MacLeish, Wells, and 
others have shown) mimicked. 

Unlike its modem imitations, however, which occur in 

a definite time and place, the book of Job remains as 
elusive as a shadow in regard to who wrote it, where, 
even when. While many other biblical books, whose basic 
setting, time frame, even authors can be determined, Job 
basks in ambiguity. The disputed dates of its creation— 

anywhere from 1500 B.C. (the time of Moses) to 300 B.C. 

(the time of Persian King Ahasuerus)—are about as pre¬ 
cise as knowing only that a date fell somewhere between 
the early centuries of Islam to the Ayatollah’s overthrow 
of the Shah of Iran. Jewish tradition holds that Moses 
wrote Job; others contend that editors hacked and 
pecked on the script for centuries. And while most of the 
other biblical books deal with Jews and Israelite history, 
Job remains distinctly outside that tradition, set only in 
an ancient Near Eastern land that still can’t be located 
on a map. Hovering in history, not rooted to specifics, Job 
raises questions about suffering in the context of general 
humanity, rather than in the milieu of one distinct na¬ 
tion and people. 

“The whole earth,” says a character in The Undying 
Fire , “is now—Job.” 

He’s right. To understand Job, his suffering, and the 

causes behind it, is to understand that Job is a reflection, 
however exaggerated, of all humanity. We all, each in our 
own way, are like Job. All, like Job, have rejoiced in tri¬ 
umph—and all, like Job, have languished in despair. And 

many, misunderstanding the cause of their anguish, have, 
like Job, blamed God for the pain. The only difference: 
Job’s experiences, his heights and depths, joys and sor¬ 
rows, faith and doubts, were just more extreme than ours. 
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Indeed, Job’s heights were so high that even God de¬ 
clared that “there is none like him in the earth, a perfect 
and an upright man, one that feareth God, and es- 
cheweth evil” (Job 1:8). For God—who, in another place 
in the Bible, says of men, “There is none that doeth good, 
no, not one” (Psalm 14:3)—to call Job perfect and upright 
means that Job must have been something! 

He was. First, he had accumulated great wealth: 
“seven thousand sheep, and three thousand camels, and 
five hundred yoke of oxen, and five hundred she asses” 
(Job 1:3), big bucks back then. And though material 
greatness does not necessarily reveal righteousness (if 
so, Donald Trump, Leona Helmsley, and Michael Milken 
would sprout wings), Job used his money to help the poor 
and suffering (see Job 31), actions that revealed the 

goodness within him. 

Job sired seven sons and three daughters, a close-knit 

family as well. In many societies of the ancient Near 
East, where women were regarded as property, and often 
bartered like cattle—Job’s sons invited their sisters to a 
feast, not to wait on or clean tables, but to party with the 
boys instead. “And his sons went and feasted in their 
houses, every one his day; and sent and called for their 
three sisters to eat and to drink with them” (Job 1:4). 
Apparently, Job’s family reflected the kindness, generos¬ 
ity, and love that exuded from his own life. 

A devout follower of the Lord, Job continually “rose up 
early in the morning, and offered burnt offerings” (Job 
1:5) in behalf of his children, whom he feared might have 
sinned against God. Job apparently understood some¬ 
thing about the Ten Commandments too (see Job 31) 
because he knew that cursing God 

was wrong (the third commandment); he didn’t commit 
adultery (the seventh commandment); he didn’t covet 
things that weren't his (the tenth commandment); he 
didn’t lie and deceive (the eighth commandment); and he 
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had no other gods before the Lord (the first command¬ 
ment). Job’s life fulfilled the words given to ancient 
Israel, and then repeated by Jesus thousands of years 

*You shall love the Lord your God with all your 

and 


later: 

heart, with all your soul, and with all your mind 
“ ‘you shall love your neighbor as yourself ’ ” (Matthew 

22:37, 39, NKJV). 

Devout, generous, selfless, Job had a large loving 
family whom he himself loved. With all the wealth, 
family, and prosperity he enjoyed, as well as the love, 
patience, and kindness he exhibited, no wonder the Bible 

says that “this man was the greatest of all the men of the 
east” (Job 1:3). 


* » 


Of course, few have enjoyed Jobs prosperity, either 
spiritual or material. Nevertheless, Job reflects all hu¬ 
manity, even if the image, like in a funhouse mirror, is 
exaggerated and extreme. Who has not, if only for a span 
as fleeting as a dream, enjoyed some happiness and ful¬ 
fillment? Whether a derelict, who has known only dirty 
alleys, slipping for one night between dry sheets, his 
grumbling stomach now calmed with warm food; or a 
teenager, flunking school, exulting over a passed exam 
where the only red mark on the paper is the A at the top 
of the page—all have enjoyed at least a flicker of content¬ 
ment, a spark of optimism. Who, if just for a moment, 
has not experienced the joy of love, or of being loved? 
What man or woman, sifting through even the darkest 
images of their past, could not find even a flicker of light, 
a moment of happiness? Job, in his light and glory 

bright aB it was, is us, in our light and glory, as dim as it 
might be in comparison. 

Yet, as Job learned, no matter how bright the light, or 

glorious the shine, it can be quickly snuffed, and dark¬ 
ness will fill the void. 


as 


On a day when all the children were eating and drink 
ing wine in the house of Job’s eldest son 


a messenger 
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runs to Job with the words: “The oxen were plowing, and 
the asses feeding beside them: And the Sabeans fell upon 
them, and took them away; yea, they have slain the ser¬ 
vants with the edge of the sword; and I only am escaped 

alone to tell thee” (Job 1:14, 15). 

Another messenger follows with more bad news: “The 
fire of God is fallen from heaven, and hath burned up the 
sheep, and the servants, and consumed them; and I only 
am escaped alone to tell thee” (Job 1:16). 

Then, a third messenger says: “The Chaldeans made 
out three bands, and fell upon the camels, and have car¬ 
ried them away, yea, and slain the servants with the 
edge of the sword; and I only am escaped alone to tell 

thee” (Job 1:17). 

Next, a final messenger appears with news of the 
greatest tragedy that could befall a parent: “Thy sons and 
daughters were eating and drinking wine in their eldest 
brother’s house: And, behold, there came a great wind 
from the wilderness, and smote the four comers of the 

house, and it fell upon the young men, and they are dead; 

and I only am escaped alone to tell thee” (Job 1:18,19). 

Despite a lifetime of prosperity and happiness, in just 
a few moments, all that Job had and loved he lost. Who 
could grasp the sadness, confusion, and panic that must 
have overwhelmed him? Then, when Job probably 
thought the tragedies ended, his skin, from “the soul of 
his foot unto his crown” (Job 2:7), erupted with fierce 
boils. Job—who had been recognized not only as the 
“greatest man of the east,” but, according to God, even in 
all the earth (Job 1:8)—became a blubbering, sobbing, 
and wailing wreck reduced to rags as he sat amid ashes 
and mourned. 

Here, too, Job grotesquely reflects ourselves, no mat¬ 
ter how exaggerated. We don’t need to have our for¬ 
tune, children, and health wiped out in order to know 
the despair, heartache, and misery that caused Job to 
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exclaim: “Oh, that my grief were thoroughly weighed, 

and my calamity laid in the balances together! For now 

it would be heavier than the sand of the sea” (Job 6:2, 

31 Who hasn’t had moments, days, even months, when 

I should have been carried from the womb 


Job s cry 

to the grave!” (Job 10:19)—was theirs? Who, when dis¬ 
aster struck, hasn’t been tempted, like Job, to blame 

For the arrows of the Almighty are within me, 


God: 

the poison whereof drinketh up my spirit: the terrors of 
God do set themselves in array against me” (Job 
6:2, 3)? Which of us—framed in bone, cushioned by 
flesh, and covered with skin—hasn’t experienced how 
fragile and untrustworthy the whole package can be! 
“My flesh is clothed with worms and clods of dust,” Job 

cried, “my skin is broken, and become loathsome. My 

days are swifter than a weaver’s shuttle, and are spent 
without hope” (Job 7:5, 6). 

These tragedies all occurred in the beginning of the 
story. From the first raid by the Sabeans until the last 
boil to erupt on Job’s skin, everything took place in the 
first two chapters in the epic, which is forty-two chapters 
long. The rest of the chapters deal with conversations 
between Job and three friends—Eliphaz 
Zophar—and later a fourth, Elihu, who visit Job in his 
affliction and give eloquent speeches regarding God, 
suffering, and justice. Finally, God Himself appears “out 
of the whirlwind” (Job 38:1), confronts them all, and 
eventually restores to Job more than he had before the 
calamities struck: “And the Lord turned the captivity of 
Job, when he prayed for his friends: also the Lord gave 
Job twice as much as he had before. ... So the Lord 

blessed the latter end of Job more than his beginning: for 
he had fourteen thousand sheep, and six thousand 
camels, and a thousand yoke of oxen, and a thousand she 
asses. He had also seven sons and three daughters. . . . 
After this lived Job an hundred and forty years, and saw 
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his sons, and his sons’ sons, even four generations” (Job 
42:10-16). 

Though life turned around for Job at the end, the bulk 
of the story took place during Job’s affliction, when he 
conversed with his friends, and even God. These talks 
contain some of the most sublime poetry ever penned, 

and they are the focus of most study and commentary on 
the book. 

Yet the speeches, though eloquent, don’t explain why 

“bad things happen to good people.” They consist mainly 

of the words of Job who, claiming his innocence, laments 
his suffering while his friends, seeking to understand 
what has happened, accuse him of wrongdoing. 

“Remember,” says Eliphaz the Temanite, “I pray thee, 
who ever perished, being innocent? or where were the 

righteous cut off? Even as I have seen, they that plow 

iniquity, and sow wickedness, reap the same” (Job 4:7,8). 

But Job knows that, whatever the cause of his misery, 
he has done nothing to deserve it—just as Rabbi Kush- 
ner knew that he did nothing to bring progeria to his son 
Aaron, just as Rieux knew that the dying child didn’t 
deserve the plague. “My face is foul with weeping,” Job 
cries, “and on my eyelids is the shadow of death; not for 
any injustice in mine hands: also my prayer is pure. O 
earth, cover not thou my blood, and let my cry have no 
place. Also now, behold, my witness is in heaven, and my 
record is on high” (Job 16:16-19). 

Even God, in His speeches at the end of the book, 
doesn’t explain why humans suffer. Instead, He confronts 
Job with His own majesty and power in His creation, in 
contrast to Job’s weakness and lack of knowledge: “Where 
wast thou when I laid the foundations of the earth?” God 
questions Job. “Declare, if thou hast understanding. Who 
hath laid the measures thereof, if thou knowest? or who 

hath stretched the line upon it? Whereupon are the foun¬ 
dations thereof fastened? or who laid the comer stone 
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thereof?" “Hast thou commanded the morning since thy 

days; and caused the dayspring to know his place? . . . 
Hast thou entered into the springs of the sea? or hast thou 
walked in the search of the depth?” (Job 38:4-6,12-16). 

The conversations between Job and his friends, even 
between Job and God, and the subsequent turn in Job’s 
fortunes, don’t reveal the cause of suffering. If anything, 
most of what Job’s friends say about injustice and trials 
is wrong, and God chastises them for it: “My wrath is 
kindled against thee,” God says to Eliphaz, “and against 
thy two friends, for ye have not spoken of me the thing 
that is right” (Job 42:7). 

Answers to these question, however, do exist in the 

book, and they are found within the first two chapters, 
before the speeches begin. And here, the key is not what 
happens in the natural, visible world, but in the super¬ 
natural, invisible world behind it. 

Imagine standing alone in an empty room with only a 

radio. The radio is off, the room silent. Nothing, nobody 

is there, except what you see, which is the radio, and 

what you hear, which is nothing. You then turn on the 

radio and run the dial across the stations. Music, 

laughter, news, advertisement blurs across your ears. 

Suddenly the room, which moments before was silent, 

now bursts with noise. But from where? Was the sound 

packed in the radio itself, only to be released when you 

freed it? Of course not. The sound, in another form, was 

in the room the whole time. Yet you had no idea. Why? 

Because you weren’t tuned in! Your senses, no matter 

how acute, can’t pick up radio waves even though they 
exist all around you! 

The supernatural operates on the same principle. Un¬ 
aided, we can be no more aware of the existence of the 
supernatural activity around us any more than, without 
a receiver, we can be aware of the frequencies that sur¬ 
round us too. Like radio waves, the supernatural is 
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everywhere—but, in our natural state, we are tuned out. 
Job tunes us in. 


xposed to intense radiation for weeks 


A person 

hears, smells, sees, feels, senses, and tastes none of it. 
He has no idea that billions of radioactive particles are 
bombarding his body—until the results: vomiting, hair 
loss, disease, death. 


The same with the supernatural. We see, feel, and 
suffer the results, but cannot discern the real cause. We 
can’t. It is hidden, concealed behind a veil. 

Job, the first two chapters, lifts that veil. 
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ow ironic that fortunes have been spent in this 
century, filming, producing, and watching 
science fiction flicks—when the real space 
drama rages around us. Mr. Spock, Darth Vader, or E.T. 
are household names, yet few know the characters in¬ 
volved in the true battle, the ultimate in star wars. Mes¬ 
merized by the adventures of Luke Skywalker or Captain 
Kirk, millions of people know nothing of a cosmic conflict 
that has been waging for millennia—a conflict that will 
soon climax here on earth. About fifty years ago Orson 
Welles read War of the Worlds over the airwaves and 
panicked thousands who feared that Martians had in¬ 
vaded New Jersey—yet few today comprehend the real 
invasion of earth. 

That is, unless they believe the book of Job. 

The story starts with the patriarch, surrounded by an 

Eden-like aura, enjoying great material prosperity along 
with a large, loving family. As far as Job and his family 
are concerned, peace exists on earth; in another part of 
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the universe, however, a battle rages. 


Now there was a day when the sons of God came 
to present themselves before the Lord, and Satan 
came also among them. And the Lord said unto 
Satan, Whence comest thou? Then Satan answered 
the Lord, and said, From going to and fro in the 
earth, and from walking up and down in it. And the 
Lord said unto Satan, Hast thou considered my ser¬ 
vant Job, that there is none like him in the earth, a 
perfect and an upright man, one that feareth God, 

and escheweth evil? Then Satan answered the Lord, 
and said, Doth Job fear God for nought? Hast not 

thou made an hedge about him, and about his house, 
and about all that he hath on every side? Thou hast 
blessed the work of his hands, and his substance is 
increased in the land. But put forth thine hand now, 
and touch all that he hath, and he will curse thee to 
thy face. And the Lord said unto Satan, Behold, all 
that he hath is in thy power; only upon himself put 
not forth thine hand. So Satan went forth from the 
presence of the Lord (Job 1:6-12). 


Next, Satan, this space invader, comes to earth and 
ruins the patriarch financially. He then kills Job’s ten 
children. When Job stays faithful to God anyway, the 
story shifts back to the cosmic setting, where Satan 
again challenges God concerning Job: “Skin for skin, yea, 
all that a man hath will he give for his life. Put forth 

thine hand now, and touch his bone and his flesh, and he 
will curse thee to thy face. And the Lord said unto Satan, 
Behold, he is in thine hand, but save his life” (Job 2:4-6). 
Still hidden, this evil extraterrestrial returns to earth 

and smites Job with boils. 

These initial scenes, so crucial to understanding Job, 
are usually spiritualized and allegorized into nothing but 
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metaphors of good and evil concocted by superstitious 
ancients who, unaware of natural law and science, 
sought supernatural explanations for natural events. 
But, unless this section is taken literally, Job becomes 
nothing but allegory, akin to trying to understand the 
formation of American democracy while believing that 
James Madison and Thomas Jefferson were made-up 


figures used to symbolize the nations early days. 
Starting with that false presupposition about Jefferson 
and Madison, a person would arrive at false conclusions 
regarding the origin of American democracy! The same 
principle works with Job. Start out with the false as¬ 
sumption that these early chapters are mere allegory, 

like Rabbi Kushner and others—at 


and you will arriv 
false conclusions about suffering. 


Because the modem mind has been programmed to 
equate extraterrestrials with science fiction, many find it 
hard to believe that real ones exist. Yet unmistakably 
revealed in the billions of galaxies spinning across the 
cosmos, in the single atom, and everything in between, is 
the existence of God—the supreme “extraterrestrial.” 

Of course, the existence of God doesn’t necessarily 
prove the reality of other nonearthly life too. Yet with all 
the galaxies in the known universe, each shimmering 

like an infinity of flaming crystal, it’s the epitome of 

ethnocentricity to believe that we, on this little planet, a 
faint spark amid blazes of celestial glory, are alone. 

“I feel nearly certain that [this] galaxy will turn out to 
be rich with life, of many shapes and sizes, and that any 
civilization we contact will be far wiser than we,” said 
Harvard physicist Paul Horowitz, who—with a radio 
telescope that monitors 8.4 million space radio channels 
simultaneously—has for years been scanning the uni¬ 
verse in search of extraterrestrials. Since the 1960s, 
scientists like Horowitz have been involved in dozens of 

efforts to find extraterrestrial life. Awed by the dimen- 
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sions of the universe, many astronomers and physicists 

are certain, by sheer odds alone, that life must exist else¬ 
where. Frank Drake, Dean of Natural Science at the 
University of California, estimated that at least 10,000 
extraterrestrial civilizations must exist in the Milky 
Way, which is just one galaxy. Current instruments de¬ 
tect about 10 billion other galaxies, many larger than our 
own. Beyond them spin probably billions and billions of 
others, each containing an endless number of suns, each 
sun possibly the center of a solar system like ours. Even 
if only one inhabited planet existed per galaxy (instead of 
Drake’s 10,000), billions of other civilizations would 
populate the universe. Numbers like these have con¬ 
vinced scientists involved in the search for extrater¬ 
restrial intelligence that we are not alone. 

We’re not. As the book of Job has so graphically re¬ 
vealed, other extraterrestrial life exists. But while scien¬ 
tists like Paul Horowitz scan the stars year after year, 
their ears attuned to expensive equipment in hopes of 
hearing even a peep, twitter, or mutter from some alien 
being, all in order to know just if other life even exists— 
Job not only reveals that it does, but gives insight into its 
nature. 

First, it reveals a powerful extraterrestrial, one hostile, 
not only to God but to man. This alien, called in the Bible 
Satan (which means Adversary), had invaded the earth. 
Twice when asked where he came from, he replied: “From 
going to and fro in the earth, and from walking up and 
down in it” (Job 1:7; 2:2). Though stalking across the 

planet, he appears also in another part of the universe as 
well, where God Himself dwells. Apparently, unbounded 
by the restraints of time and space, he is able to travel 
across the cosmos. Even Darth Vader needed a spaceship. 

This extraterrestrial, apparently, doesn’t. 

Also, the Bible shows that this being was an intelligent 
student of humanity, probably because he spent time 
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here. He understood human nature, which is why he 
taunted God, saying that Job served Him, not out of any 
selfless motives (“Does Job fear God for naught?”), but 

only out of self-interest. This extraterrestrial knew man’s 
selfishness, greed, and desire for gain. He implied that Job 
served God only because God had blessed him, but if life 
soured for Job, God would then see what His “faithful ser¬ 
vant” was really made of. Understanding man’s desire for 
self-preservation, the Adversary was certain that if Job 
were physically harmed, he would curse God. 

“Skin for skin,” Satan said to God, “yea, all that a man 
hath will he give for his life. But put forth thine hand 
now, and touch his bone and his flesh, and he will curse 
thee to thy face” (Job 2:4, 5). Here, too, the Adversary 
appears to be an astute observer of human nature in 
general, (if not of Job in particular). 

Also, by inciting the Sabeans and the Chaldeans to 
attack Job’s property, this extraterrestrial revealed the 
ability to influence men’s minds, causing them even to 
steal and kill. He apparently controlled Job’s wife, who, 
by telling Job to “curse God and die,” was unknowingly 
trying to make Job do exactly what the Adversary 
wanted him to. He possesses supernatural strength also, 
for he dropped out of the sky a fire mighty enough to 

devour Job’s sheep and servants. Because the Adversary 

was able to bring a fierce wind, perhaps a tornado, that 
blew down the house of Job’s eldest son and killed the 
children, the book reveals that he manifests some control 
over nature as well. Finally, his smiting Job with boils 
shows that he has power to afflict humanity with dis¬ 
ease. Obviously, not only intelligent, this extraterrestrial 

is potent beyond comprehension. 

And nasty too. Destroying all of Job’s possessions, kill¬ 
ing his children, afflicting the old man with disease, even 
using Job’s wife against her husband, all just to try to 
reveal what he believed were Job’s selfish motives, this 
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space alien has revealed himself as so pernicious that he 
makes fictional demons like Darth Vader look no more 
threatening than the Good Tooth Fairy. 

His most dangerous aspect, however, is elusiveness. 
Like radio waves, he is everywhere, but unseen, un¬ 
sensed, unnoticed. Who’s going to fear, or even fight, an 
enemy so concealed that most people snicker at the idea 
of his existence? What foe could be more dangerous than 

one who, after he attacks, makes his victim think that 

someone else, even God, did the attacking while he, the 

real nemesis, walks away undetected? 

“The fire of God,” the messenger said, “is fallen from 
heaven” (Job 1:16), even though the Adversary dropped 
the flames. Job’s friends said that God brought these 
calamities upon Job. Job himself blamed God. This ex¬ 
traterrestrial’s greatest weapon is, clearly, not only his 
ability to hide himself, but to make God look like the one 
doing all the dirty work! 

By exposing the Adversary, however, the Bible de¬ 
prives this invader of his sneakiest ploy. Like a radio 
snatching waves out of the air and converting them into 
sound, the book of Job reveals not only the existence of 
this hostile creature, but his tactics and character as 
well. By lifting the veil between the seen and the unseen, 
the Bible warns us about a cosmic being able to tran¬ 
scend the barriers of time and space, a being so deceptive 
in his evil that he makes his victims blame God for the 

suffering that he himself causes. 

This aspect, the one of blame, is a crucial truth in Job. 
Though everyone blamed God for the calamities (just as 
Sarah did in J.B. and Father Paneloux in The Plague), the 
real culprit was this alien. If anything, the book of Job 
shows God as the source of all good. Even the Adversary 
says to the Lord concerning Job, “Hast not thou made an 
hedge about him, and about his house, and about all that 
he hath on every side? thou hast blessed the work of his 
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hands, and his substance is increased in the land (Job 
1:10). The enemy himself admits that God has given Job 
all his blessing. Not until this nasty extraterrestrial ap¬ 
peared did death, suffering, and tears appear as well. 

Job, in a sense, repeats the Garden of Eden epic. No 

matter if one takes the story literally or allegorically, 

everything in Eden was blissful until the intruder ap¬ 
peared. Once he did, sorrow followed. 

In that account, God first created the earth. “And God 
saw every thing that he had made, and behold, it was very 
good” (Genesis 1:31). He then created man and put him in 
a garden: “And the Lord God planted a garden eastward in 
Eden; and there he put the man whom he had formed” 
(Genesis 2:8). There, with “every tree that is pleasant to 
the sight, and good for food” (verse 9), Adam lived with his 
wife, where they were to “be fruitful and multiply” (Gen¬ 
esis 1:28). Job’s situation, great material blessings, and a 
large family, reflected this prototypical Edenic scene. 

When the intruder appeared, however, this time in the 
guise of a serpent (see Genesis 3:1, Revelation 12:9), he 
led Adam and Eve into sin by tempting them to disobey 
a clear command of God. As a result of his intrusion, 
pain and suffering followed. Both the Edenic and Jobian 
accounts reveal the true cause of happiness (God), and 

suffering (the Adversary). 

After Adam fell, he blamed God by saying, “The 
woman whom thou gavest to be with me, she gave me of 
the tree, and I did eat” (Genesis 3:12). Thousands of 

years have passed, and God is still being blamed for 

men’s suffering, just as He was in Eden, in Job, in J.B ,, 
and in The Undying Fire , just 

Though Job’s accusers believed that God, for whatever 
reason, brought these calamities upon him, God was not 
the cause of Job’s troubles any more than He was of 
Adam’s in the Eden epic. To attribute evil to God is to 
attribute it to a supernatural force, but the wrong one! 


He is now. 
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People, ready to blame God for disaster, snicker at the 

idea of Satan, even though he is the primary, if not al¬ 
ways the direct cause, of all suffering on earth. 

It is this cosmic intruder, not God, who incites men to 
steal, to murder, plunder, and pillage. The Adversary, not 
God, initiates the disease, the suffering, and the disasters 
that batter the earth black and blue. The Adversary de¬ 
faces the earth, only he vandalizes it so craftily and art¬ 
fully that those looking at the original piece think that the 
defects are part of the original creation! Yet suffering was 
no more God’s original intent for man than the explosion 
on the Challenger was NASA’s plan for the space shuttle. 

A cool sea breeze, a grove bright with oranges 

mother breast-feeding her infant, all testify to the love 
and character of the Creator. But a typhoon washing 
away villages, a blight that extinguishes the orange 
glow, a mother strangling her infant, all testify to an 
intruder, an unwanted invader defacing the creation and 
eradicating the image of God from man. Evil and good 
are not philosophy, semantics, and poetry, but literal re¬ 
alities embodied in supernatural entities contending for 
the souls of men. 

Like nuclear fission, the enemy ignited the first few 
sparks, and everything else followed in an endless explo¬ 
sion of sin, suffering, and death. God gave men marriage 
and sex, and men, under supernatural influence, become 
adulterers and pomographers. God stocked the earth 
with material blessings, yet greedy, selfish, and incon¬ 
siderate men horde it and so others live without shelter, 
food, or clothing. God gave us the gift of speech, and men 
lie, curse, and insult. On and on it goes, an endless chain 
reaction of pain, violence, and sin that has been multi¬ 
plying and incessantly feeding itself since the enemy first 
made inroads on this planet. He simply lurks behind the 
shadows, constantly blowing on cinders in order to keep 

everything as hot as possible. 
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Of course, a woman who smokes for fifty years and is 
dying of cancer can’t blame Satan for giving her the dis¬ 
ease. He didn’t have to. He simply enticed her to smoke. 
The cigarettes did the rest. Like a traitor who opens a 
city gate at night to allow enemy soldiers in, and then is 
killed by those same soldiers, humans are often this ex¬ 
tra terrestrial's most effective agents for their own pain 
and destruction, or (as the bands of Sabeans and Chal¬ 
deans showed) for the pain and destruction of others. 

Like Job, however, most people have no idea what is 
happening to them, why, or what is causing it. “The devil,” 
comedian Flip Wilson jested, “made me do it.” He probably 
did, though who believes it? Suffering is usually at¬ 
tributed to chance, to the inevitable tragedies of life, or to 
God. As the book of Job shows, neither answer is correct. 

But accepting the idea of Satan, of this supernatural 
bogeyman who has invaded the earth for the purpose of 
wreaking havoc on us poor earthlings, leaves us with a 
number of questions. Perhaps the first, and most ob¬ 
vious, is: Where is God? 

If God is so powerful that He can create and sustain 
billions of galaxies, if He is so full of compassion that, as 
the Bible says, “His mercy endureth for ever”—why 
hasn’t He zapped the intruder? Why has He allowed this 
extraterrestrial to afflict men with disease, or inspire 
them to murder, steal, and lie? If the Adversary can 
bring a famine to Ethiopia, why hasn’t the Lord, “who 
made heaven and earth, the sea, and all that in them is,” 
bring rain before the first innocent child dried up like a 
raisin and died? If Satan inspired Treblinka, why didn’t 
God blot out the camp before it killed the first Jew? 
What kind of God, who has the power to end evil but 
doesn’t, asks people to love Him “with all thine heart, 
with all thy soul, and with all thy might”? 

Here, too, Job—in those first two chapters—has an¬ 
swers. 
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o far, the book of Job has revealed two “extra¬ 
terrestrials”: God and the Adversary. Yet other 
nonearthly intelligent life exists as well. Both 
times, when the story shifts from the earthly to the 
heavenly, these aliens appear. 

“Now there was a day when the sons of God came to 
present themselves before the Lord, and Satan came also 
among them” (Job 1:6, emphasis supplied). The next 
chapter starts: “Again there was a day when the sons of 
God came to present themselves before the Lord, and 

Satan came also among them” (Job 2:1, emphasis sup¬ 
plied). 

Each time the reader is told of these “sons of God.” 
The author, somehow privy to these cosmic councils, de¬ 
scribes these beings presenting themselves before God. 
Nothing else is said about them. Nothing else needs to 
be. Their existence alone is what counts. 

Whatever their purpose, they do not appear directly 
involved in the conflict. The most that can be deduced is 
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that they hover on the sidelines, watching. Yet that point 
alone, the one of their watching, is the crucial reason 

why God had not immediately eradicated the Adversary. 

Close to the conflict, but not taking part, these “sons of 
God” witness the turmoil between God and Satan, a 
battle not over land, territory, or material possessions, 
but over loyalty, love, and faithfulness. The Adversary 
claims that Job served God out of selfishness only, and 
that once adversity struck, Job would be no more loyal 
than a fat tabby who sniffs out a meal down the street. 

Though at first glance. Job seems to be the one on 

trial—God really is. By impugning Job’s motives for being 
faithful, the Adversary attacks God Himself. If God was so 
good, so wonderful, then Job would worship Him out of 
love and appreciation alone. Instead, by asserting that Job 
served Him out of personal selfishness, the Adversary im¬ 
plies that perhaps God isn’t so good, forgiving, and loving 
after all. If so, Job would serve Him no matter what. By 
claiming that Job would turn against Him once things 
went wrong, the Adversary, however subtly, insinuates 
that even Job himself has questions about God. 

This conflict concerning God’s character is not a pri¬ 
vate dispute. The Adversary accuses God before these 
other cosmic entities. They, better than any of the hu¬ 
mans in the story (who know nothing about the celestial 
skirmishes), can clearly see the issues. These intel¬ 
ligences, specifically mentioned as present when Satan 
accused the Lord, apparently have a interest in what 
happens between God and this evil extraterrestrial. Per¬ 
haps they have questions about the character of 
God themselves? 

For these reasons, then, God did not simply destroy 
the Adversary. He could have declared: “How dare you 
question Me?” and then done to the Adversary what the 
Adversary did to Job’s children. Yet God’s character is 
being questioned in front of these other extraterrestrials. 
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Had He simply eradicated His enemy at the first sign of \ 

insubordination, then the accusations about His good- J 

and mercy could have appeared well founded! / 

Throughout the Bible, from Genesis to Revelation; * 
God is described as merciful, just, patient, kind, forgiv- \ 
ing, fair, compassionate, and loving. “But thou, O Lord, 
art a God merciful and gracious, slow to anger and 

abounding in steadfast love and faithfulness” (Psalm 
86:15, RSV). “Justice and judgment are the habitation of 

thy throne: mercy and truth shall go before thy face” 
(Psalm 89:14). “The Lord God, merciful, and gracious, 

longsuffering, and abundant in goodness and truth” 

(Exodus 34:6). If, at the first sign of trouble, God had 
simply wasted—destroyed—His accuser, He would have 
appeared no more just, fair, or compassionate than a 
fascist who—at the first inkling of insubordination— 
mercilessly, without compassion or justice, eliminates his 
enemies. It’s that particular aspect of a fascist, the abso¬ 
lute, unquestionable, and relentless use of the iron rod 
against any opposition that makes the fascist what he is. 

But God is no fascist. He is a benevolent King who 
runs the universe by moral laws—and, without violating 
these laws, He will end the problem of evil in a just and 
open manner before these other onlooking intelligences. 

As Creator, God certainly had the prerogative to im¬ 
mediately eradicate the Adversary, or any other insub¬ 
ordinate in His creation. Yet it would have been contra¬ 
dictory for a Power who constantly pictures Himself as 
merciful, patient, and compassionate to wipe out opposi¬ 
tion the moment it arises. Nothing about that eradication 
would fit the attributes that God has consistently used 
throughout the Bible to describe Himself. 

Instead, not only would arbitrary violence have been 
out of character, it could have made the Adversary's ac¬ 
cusations against God seem right. Those celestials 
watching the battle, if they hadn’t had questions about 
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God s character before He eradicated the accuser 


cer¬ 
tainly might have had some after. They might have even 

begun serving God out of selfish interest, such as fear of 
being blotted out themselves! 


God, therefore, chose not to instantly obliterate the 

enemy. Instead, He took a different approach—one har¬ 
monious with His own character of love, patience, and 
justice. 

The essential element, then, is those “sons of God.” 
They reveal that we are not alone. Other life exists in the 
universe, and, as the book of Job shows, it is interested 
in the conflict between God and the Adversary. God will 
deal with this evil extraterrestrial in a manner not only 
open before other intelligences, but in sync with the at¬ 
tributes of His character. 


The central question in these two chapters (indeed the 
whole story) doesn’t deal with the character of Job, as to 
whether or not he will remain faithful. As important as 
that aspect is, it is nevertheless secondary. Rather, the 
real question deals with the character of God Himself: 
What is He like? Is He as good as He bills Himself? Why 
does He allow evil to continue? Should He be worshiped 
for any reasons other than His own goodness? 

For devout Christians, Jews, or anyone who believes 
in a loving Creator, the dilemma of suffering is really a 
dilemma about God. What kind of God allows earth¬ 
quakes to crush, wars to maim, and diseases to kill? 
Questions about suffering ask more about God than 
about pain. The book of Job, more than confronting the 
issue of why men suffer, confronts the issue of the char¬ 
acter of God, which is often questioned, even defamed, in 
the framework of human agony. For this reason, then, 
the questions in Job about the character of God are con¬ 
fronted in the context of suffering, because it is always in 
this context, the one of suffering, that they are asked. 

The conflict between God an His enemy obviously in- 
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volves man, or why else would God, in challenging the 
Adversary, point to a man (in this case, Job) unless man 
were not somehow involved? The battle also deals with 
character, fidelity, and faithfulness, or why else would 

God have raised the question of Job’s strengths in these 

areas, and why would the Adversary go to extraordinary 
lengths to try and undermine them? Man’s character, 
then, must be a crucial factor in this controversy between 
God and Satan. 

The dialogue between God and this evil extrater¬ 
restrial makes it easy to extrapolate on the nature of the 
battle. The Adversary wandered the earth, making men 

as miserable and wretched as he could (Job, a prime 
example). Then, depending upon their response, he 
would taunt God with the results, all before these onlook- 
ing “sons of God.” Satan, apparently, is fighting the 
battle against God by wreaking havoc on man and trying 
to turn him against his Creator. For whatever reason, 
God has chosen to link Himself, and the vindication of 
His name, with us. Because the real issue is the charac¬ 
ter of God, the Adversary therefore tried to undermine 
God by undermining man. 

God first brought man, specifically Job, into the pic¬ 
ture, by pointing to Job as one whom Satan had not been 
able to pervert. This fact alone, of Job’s faithfulness, ap¬ 
pears to be enough to enrage the Adversary, who then 
sought to make Job unfaithful. But by claiming that Job 
would stay faithful, God refuted the accusations that 
Satan made against Job—and indirectly against God 
Himself If Job would love God, no matter the tragedy 
that befell him, then obviously Job must have been con¬ 
vinced of God’s goodness after all. Apparently, this one 
faithful person was enough to help prove the Adversary 
wrong, which is why this evil extraterrestrial worked so 
mercilessly to make Job turn against God. 

Wherever the battle between God and the Adversary 
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began, and whatever caused it (the book of Job does not 

say), it was now being fought, not amid the galaxies of 

the cosmos, but on earth, even more precisely, in the 
human conscience. Humans, whether they know it or 
not, realize it or not, or even care or not, are in a cosmic 
war whose consequences extend far beyond the confines 
of our little planet. 

And though he had no idea of the real issues, Job 
fought on the front lines. He refuted the Adversary’s ac¬ 
cusations against himself and, ultimately, God—even if 
he had no conception of the bigger stakes around him. 
The story gives no indication that Job knew what tran¬ 
spired in those cosmic scenes. He didn’t need to. All he 
needed to know was God, and what God required of him. 

Job’s response to the tragedies also gives us insight 
into the conflict. The story started out mentioning Job’s 
family, his seven sons and three daughters. It then listed 
his material wealth: the oxen, the sheep, the camels, and 
the servants, etc. The Adversary, attempting to under¬ 
mine Job’s faith, went after those elements specifically 
mentioned: the oxen, sheep, camels, servants, and chil¬ 
dren—the things that helped define Job and mold his 
identity. 

Yet, when tragedy struck, instead of doing what Satan 
said (“he will curse thee to thy face”), “Job arose, and 
rent his mantle, and shaved his head, and fell down upon 
the ground, and worshipped. And said, Naked came I out 
of my mother’s womb, and naked shall I return thither: 
the Lord gave, and the Lord hath taken away; blessed be 
the name of the Lord. In all this Job sinned not, nor 
charged God foolishly” (Job 1:20-22). 

When that attack failed, this evil extraterrestrial, 
rather than trying to undermine Job indirectly, went 

after Job himself. He smote him with boils, and then 
used Job’s wife to push him over the line. “Curse God,” 

she said, “and die.” 
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“Thou speakest as one of the foolish women speaketh. 
Job responded. “What? shall we receive good at the hand 
of God, and shall we not receive evil?” The Bible then 
says, “In all this did not Job sin with his lips” (Job 2:10). 

No question Job suffered. The story wails with bitter¬ 
ness and pain. Almost every word spewed from his mouth 
was punctuated with cries. “Let the day perish wherein I 
was bom,” he moaned, the first words of his speeches, 
“and the night in which it was said, There is a man child 

conceived. Let that day be darkness” (Job 3:3,4). 

Though grieving over the tragedies, Job determined to 
maintain his fidelity, although he didn’t understand 

what was happening, why, or who caused it. “As God 
liveth, who hath taken away my judgment; and the 
Almighty, who hath vexed my soul; All the while my 
breath is in me, and the spirit of God is in my nostrils; 
my lips shall not speak wickedness, nor my tongue utter 
deceit. God forbid that I should justify you: till I die I will 

not remove mine integrity from me. My righteousness I 
hold fast, and will not let it go: My heart shall not re¬ 
proach me so long as I live” (Job 27:2-6). 

This element of faithfulness remains crucial in under¬ 
standing the battle between God and the Adversary, and 
man’s role in it. Though much is not revealed in the book 
of Job, one point is: Satan made accusations—and Job, 
by staying faithful, showed them to be false! 

In the midst of the dialogue, one of Job’s friends chal¬ 
lenged him: “Is it any pleasure to the Almighty, that thou 
art righteous? or is it gain to him, that thou makest thy 

ways perfect?” (Job 22:3). As those cosmic scenes have 

shown—yes, it is gain to Him! 

After Job’s family and possessions were taken away, 
the Bible said that “Job sinned not” (Job 1:22); then, 
after Job was afflicted, it said that Job did “not sin with 
his lips” (Job 2:10). These texts don’t mean that Job 
a sinless being; instead, they show that despite tragedy 


was 
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Job did not sin in response to them. 

This point, of his not sinning, is repeated purposely. 
“Sin,” the Bible says, “is transgression of the law” 
(1 John 3:4); it says, too, that “whoever keeps the whole 
law and yet stumbles at just one point is guilty of break¬ 
ing all of it” (James 2:10, NIV). Job, however, despite all 
the trials, didn’t break any of the commandments con¬ 
tained in God’s law, for the story specifies, twice, that 
Job didn’t sin. 

Job knew God’s law because, as shown earlier, he 

obeyed its precepts. The Adversary, by trying to get him 
to curse God, would have caused Job to break that law, 
specifically the commandment that forbids taking the 

name of the Lord in vain, and thus, according to the 

✓ Bible, Job would have broken them all. 

If God’s character were under attack, then His law 

probably would be too, for the law is a transcript of that 

character. A vicious, arbitrary king makes vicious, arbi¬ 
trary laws; a gentle, fair ruler makes gentle, fair laws. 
Hitler’s character, for example, was revealed by the 
government he formed and the laws he used to run it. If 
\ God’s character were assaulted, His law, which reveals 

that character, probably would be too. The book of Job, in 
a roundabout way, by twice mentioning that Job refused 
to break that law, gives evidence that it was. 

The first two chapters of the book show that Job didn’t 

break God’s law, even though the Adversary tried to 
make him, for if God’s character were under attack, and 
God’s law reflects that character, then a way to attack 
God would be to disparage His law. The Adversary, 
therefore, tried to get Job to break it. Perhaps, by getting 
Job to sin, he could attack God by asserting that, given 

the right circumstances, even his holiest followers will 
transgress the law. If God is so good, so just, so holy, His 
law would be good, holy, and just as well. Yet if “holy 
Job” breaks the law, then perhaps that law might not be 
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good after all, which means that perhaps even God 

Himself isn’t so good either. 

Had Job sinned, the Adversary would have triumphed. 

Instead, Job apparently felt that God was so good, His 
law so just, that he would obey and stay faithful anyway. 
Despite the tragedies, the suffering, and the mindless 
violence against him and his family, Job proved that he 
loved God so much that he would remain steadfast re¬ 
gardless of the circumstance. 

“Though he slay me," Job cried out, “yet will I trust in 

him” (Job 13:15). 

Again, all these events happened before the onlooking 
“sons of God.” By not sinning, by staying faithful, Job 
showed these other celestial intelligences that the Adver¬ 
sary’s accusations against himself, and indirectly God, 
were hollow lies. 

Of course, the book of Job cannot mean that all suffer¬ 
ing comes as a cosmic test to see whether or not man will 
stay faithful, or keep God’s law. Millions of children who 
have died of disease or war haven’t had any chance to 
take sides: they don’t know anything about the Adver¬ 
sary, God, or His law. What about the untold masses who 
never heard of God, who never had a chance to learn of 
His law? Their sufferings could no more be a test as to 
whether or not they would stay faithful and not sin than 
it could be a test for the retarded or the insane, who 
couldn’t comprehend these concepts even if presented to 
them, any more than it was a test for Job’s children, who 
were crushed by the walls of a house early in the story. 

Instead, Job reveals the idea, the principle, that in the 
midst of all human suffering, some people will stay faith¬ 
ful to God, will keep His law, thus helping to refute the 
charges brought against God in this great controver sy 
with His cosmic enemy. Not all suffering comes as a test, 

but Buffering does give the opportunity to respond in 

such a manner that, in the right context, people can 
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bring glory to God and refute the Adversary’s accusa¬ 
tions before the onlooking universe, even if those in¬ 
volved in the suffering have no conception of the higher 
issues at stake! 

f 

God, in confronting the charges of His accuser, is 
using man to help answer those charges. Until this point 
is understood, we can’t comprehend why an all-powerful 
God would allow sin and the suffering it inevitably 
brings. Once understood, this point neutralizes some (but 
not all) of the tensions for those who believe in a loving 
God but can’t reconcile that belief with human suffering. 

It’s easy, from our limited perspective, to ask, “Why 
doesn’t God just end the evil? If there is an evil being 
who is wreaking havoc on the earth, why doesn’t God 
simply destroy him?” Yet, locked within our limited di¬ 
mensions of time and space, unable to grasp the whole 
picture, not seeing what transpires in other parts of the 
universe, we don’t understand that the issues of pain and 
suffering go far beyond the earth. In Job we begin to see 

that the issues of good and evil inv olve not just man , but 
ot her inte lli gences in the universe as w ell. 

^This concept is hard for us to Comprehend. Despite all 

our sophisticated computers and powerful rockets, we 
haven’t hurled ourselves any farther out in space than 
the moon. It’s a little like trying to study the bottom of 
the sea without penetrating an inch below the surface. 
Because the issues concerning good and evil are ulti¬ 
mately universal and infinite, we are stuck with only our 
finite minds to comprehend universal and infinite things. 
At most, we can grasp a minuscule fraction of the whole. 
Wanting the world, we are like men who clasp in their 

fingers only handfuls of dirt. As big as the universe is 
compared to the earth, that’s how big the issues of evil 
and suffering are compared to our conception of them! 

For this reason, then, we find it difficult to reconcile a 
loving, powerful God with human suffering. Some, like 
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Camus, question the notion of God; others, like Kushner 
dilute God until He becomes a semi-impotent deity re 
duced to the level of a Greek god or goddess. 

If. however, Kushner 
ally, he wou ld have seen that God has not vet eradic ated 
evil, not because He isn’t able, but because He is dealing 


d the book of Job liter 


fore it can’t be ended unti l certain universal qu estions 

e restraints on God are not physical, as 


are resoivea. 


Kushner suggested, but are moral. 


When a parent puts sharp medicine on a child s 
wound, the child can’t understand why the parent hurts 
him even more. As humans, we can’t begin to understand 
all the issues involved in this cosmic conflict. We can’t 


understand why God allows evil to continue any more 
than the child understands why his parent bums him 
with the medicine, any more than Job or his wife or his 
friends understood the bigger issues that revolved 
around them. 

“I was the parent of a handicapped child for fourteen 
years until his death,” wrote Rabbi Kushner. “I was not 
comforted by the notion that God had singled me out 
because He recognized some special spiritual strength 
within me and knew that I would be able to handle it 
better. It didn’t make me feel ‘privileged. 

No doubt, too, that, as he sat among the ashes, open 
sores dripping, perhaps the stench of dead children ling¬ 
ering in his nose—Job would have preferred that God not 
pointed to him when He confronted Satan in heaven. No 
doubt, had he had the choice, he would have cried, 
“Please, God, don’t get me involved in this! Use someone 
else! Give me back my family, my children, my posses¬ 
sions! I can’t take it!” Though no one knows why Aaron 

Kushner died of progeria, no reason would have been 
acceptable to his father, and, no doubt, given an opportu¬ 
nity, Rabbi Kushner would have pleaded for the life of 
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his son no matter how big the cosmic issues! 

When the pain becomes unbearable, when we hurt 
beyond repair, wouldn’t we all choose not to be involved 
in controversy that began in some distant comer of the 
universe before we were bom, rather than suffer the 
things we do because of that conflict? 

Yet the only choice we have is not whether to be in¬ 
volved (we already are) but whose side we will take. 

If, however, we accept this notion of a war between 
God a nd the 
verse 


is battled on ear th, one crucial question re- 
mains, and until it is answered, this whole “great con¬ 
troversy” approach, taken from the book of Job, quite 


frankly—stinks. 

And that question is: Wha t kind of God wo uld remain 
in the bliss of heaven, havin 


oor wretches fight out 




is battles here on earth? 
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pit out of their graves, billions of the worlds 

dead assemble into a quivering sweep of flesh 
that wraps around the horizon and disappears. 
Sumerian generals, Celtic merchants, Tibetan mystics, 
Colombian peasants, Wall Street sceptics—an im¬ 
measurable mass, a majority of all who have ever lived 
upon the earth, rise together, resurrected. The great judg¬ 
ment day has come, and unredeemed humanity stands 
before the bar of heaven. The crime: high treason against 
the Law of God. The verdict: guilty as charged. The sen¬ 
tence: eternaldestruct ion. 

The condemned don’t accept the decree lightly. Cries, 


curses, accusations surge from their lips, and they rage 
like an insane sea of boiling flesh. 

“How dare You judge me, God! 


a man with cropped 

blond hair shouts, raising a red fist. 4t What do You know 
about suffering? What do You know about pain?” 

“Sure, I stole,” another declares, “but l was hungry. 
What do You know about hunger, God?” 
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In the midst of the madness, a woman with painted 

eyes, a purple tear dripping down her cheek, is thrust on 
the shoulders of men who greedily handle her. 

“What do You know about lust, God?” she accuses. 
“What do You know about temptation and passion? And 
yet You are going to sit in heaven and condemn me? We 
can't stop You! We can’t escape, but we reject Your ver¬ 
dict, we reject Your sentence, and we reject You!” 

They stomp feet and shake fists as waves of anger rise 
in hot currents, carrying their cries skyward: “HYPO¬ 
CRITE! UNFAIR! HOW EASY IT IS TO BE GOOD IN 
HEAVEN! HOW DARE YOU JUDGE US!” 

A Chinese man, dressed in black, drops his shirt and 
exposes a back gashed with deep gray scars. He says 
nothing, then straightens up and shakes a fist over his 
head while those in the crowd point to his scars and roar: 

"HOW DARE YOU JUDGE US, GOD!” 

‘7 was arrested unjustly,” another man, stepping for¬ 
ward, barks. “1 was jailed, beaten, executed. And now, 
from the comfort of heaven. You condemn me to death — 
again ?" 

Amid the madness, each one defies God’s right to judge 
them. A Jew shows the burns on his face from the Zyklon 
B in a Nazi gas chamber. A Black exposes the scars on his 
wrists from weeks in chains on a slave ship. Others, re¬ 
jected by their own society, question whether God, who 
never knew the pain of rejection, has the right to judge 
those who have. Political prisoners, who had spoken out 
for freedom, for truth, and who stood up against tyranny 
at the cost of their lives, deny God the prerogative to judge 
them. Though each complaint is different, the consistent 
cry of this macabre chorus is: “HOW DARE YOU JUDGE 

US, GODr 


In a story about the Vietnam War, a G.I. tells about 

an officer whom the grunts nicknamed Lieutenant 
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Gladly because he always said to his soldiers, “I wouldnt 
ask you to do anything that I wouldn’t gladly do myself.” 
One time, pinned down by enemy fire, Lieutenant Gladly 
ordered a grunt to run to the other side of a nearby 

bridge. 


the soldier demurred. 


“No way, sir 

The lieutenant, having muttered threats under his 
breath, sprang across the bridge himself, but before he 

went five yards, machine gun fire exploded and, in the 


words of the grunt, “He got greased. 

Apparently, Lieutenant Gladly meant what he said. 

He would do anything he asked his soldiers to do. As a 

result, it cost him his life. 

But what about God? Is He like a military leader who 
never sleeps in a muddy foxhole, never feels the heat of 
shell fire, never faces whizzing bullets, yet who coldly 
orders thousands of soldiers into foxholes, shell fire, and 
the whiz of bullets? If this universal star war is real, if 
God is battling a cosmic enemy, and if humans are the 
conscripted grunts in the conflict—what kind of God 
would draft us to fight in a war that began in another 
part of creation, while He sits on the sidelines watching? 

The book of Job again points to an answer. In the 
nineteenth chapter, after being chastised by Bildad the 

Shuhite, Job laments: “My kinsfolk have failed, and my 

familiar friends have forgotten me. They that dwell in 
mine house, and my maids, count me for a stranger: I am 
an alien in their sight. I called my servant, and he gave 
me no answer. . . . All my inward friends' abhorred me, 
and they whom I loved are turned against me. My bone 
cleaveth to my skin and to my flesh, and I am escaped 
with the skin of my teeth” (Job 19:14-21). 

Then, after asking his friends to pity him, Job— 
despite his suffering—expresses hope in the coming Re¬ 
deemer. “For I know that my Redeemer liveth, and that 

he shall stand at the latter day upon the earth: and 
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though after my skin worms destroy this body, yet in my 
flesh shall I see God” (Job 19:25, 26). 

If the key to understanding why God allows men to 
suffer is found in the first two chapters of Job, then the 

key to understanding those two chapters is found in the 
Redeemer, the one in whom Job expressed hope—Jesus 
of Nazareth, for Jesus best answers the questions that 
Job’s suffering has raised about God. 

No theme in Job better reveals Jesus than does the 
theme of God’s Creatorship. Near the end of the story, 
after the cycle of speeches, God manifests Himself to Job. 
Instead of excusing Himself and apologizing for the 
tragedies, God declares His own creative and sustaining 
power in contrast to Job’s own limitations and weakness: 
“Where wast thou when I laid the foundations of the 
earth?” He asked. “Canst thou bind the sweet influences 
of Pleiades, or loose the bands of Orion? Canst thou bring 
forth Mazzaroth in his season? Or canst thou guide Arc- 
turus with his sons?” “Doth the hawk fly by thy wisdom, 
and stretch her wings toward the south? Doth the eagle 
mount up at thy command, and make her nest on high?” 
(Job 38:4, 31, 32; 39:26, 27). In these verses, God identi¬ 
fies Himself as the Creator and Sustainer, not only of the 
earth, but of the universe. Here God reveals His awe¬ 
some power. 

Indeed, no matter how one believes that the universe 
came into existence, either by the God depicted in Job, or 

by blind chance, or by the Nordic deity Thor—however it 

happened, the creation of these billions and billions of 
galaxies obviously required awesome energy. 

The vastness of the universe alone bears irrefutable 
proof of the power needed to create it. If our minuscule 
solar system were the size of Manhattan, the nearest 
star. Alpha Centauri, would be 5,500 miles away in 
Jerusalem! At the speed of light, 186,000 miles per sec¬ 
ond (fast enough to circle the earth seven times in a 
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second), thousands, even millions of years would be 
needed to reach a majority of the stars in creation. 

Not only the distances between the celestial bodies, 
but their sizes as well reveal the power behind creation. 

A million earths would fill the sun, and about 60,000 

suns would fill the star Antares. One of the stars in our 
own galaxy, Betelgeuse, is a quarter the size of our entire 
solar system—while another star. Alpha Herculis, has a 
circumference twenty-five times larger than the cir¬ 
cumference of the earth’s revolution around the sun! 

Meanwhile, the earth moves in a 595-million mile 
orbit (multiply 595 million by twenty-five for the cir¬ 
cumference of Alpha Herculis!) at about eight times the 
speed of a bullet. Also, the earth spins on its axis at 
about 1,000 miles an hour and circles the center of the 


galaxy at about 170 miles per second. 

Now, imagine the energy needed to start our “little” 
earth (25,000 miles in circumference and weighing un¬ 
told tons) turning on its axis at about a 1,000 miles per 
hour, much less the power that catapulted it around the 
sun at eight times the speed of a bullet. And this is just 
one small planet! Billions upon billions of galaxies, each 
containing billions of stars, many of which could swallow 
the sun, which could swallow a million earth9—all cruise 
across the cosmos at incredible speeds. We can no more 
comprehend the energy involved in the creation of the 
universe any more than someone whose only known 
mode of transportation had four legs and ate hay could 
comprehend supersonic speed. 

And though the Bible doesn’t detail the creation 
process, it does detail the Creator. “For by him were all 
things created,” says the Bible about Jesus, “that are in 
heaven, and that are in earth, visible and invisible, 
whether they be thrones 

cipalities 


or dominions, or prin- 

or powers: all things were created by him, 
and for him. And he is before all things, and by him all 
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things consist” (Colossians 1:16, 17). 

“All things were made by him [Jesus]; and without 
him was not any thing made that was made” (John 1:3). 

Jesus was the Creator and Sustainer, the One who 
can “bind the sweet influences of the Pleiades,” and 
“loose the bands of Orion.” He had power that not only 

created the earth, the sun, Betelgeuse, Antares, and bil¬ 
lions and billions of other heavenly bodies, but sent them 
barnstorming through infinity at breakneck speed as 
well. 


Both the books of John and Colossians stress that “all 
things” were created by Jesus. And not only did He cre¬ 
ate all things, from the supernova to the firefly, but He 
sustains them all as well, for Scripture says that “by him 
all things consist.” 

While Scripture clearly depicts Jesus as the Creator, it 
depicts another aspect of Him as well. “And Jacob the 
father of Joseph the husband of Mary, of whom Jesus 
was bom, who is called Christ” (Matthew 1:16, RSV). 

Imagine! The Creator of the universe, the power that 
sent Belegeuse, Antares, and billions of galaxies hurling 
through space, the power that made oceans, air, and 
elephants—He shrank into a helpless human baby? 

Forget Tammy Bakker’s air-conditioned doghouse, 
Jimmy Swaggart’s hookers, or the sordid history of 

Christianity. What’s important is Jesus, and the essence 

of Jesus is that even though He was God, the Creator of 

the univers 
human being! 

Doctrine, liturgy, history, everything is dwarfed by the 
fact that Creator of the universe, the Commander-in- 

Chief, voluntarily left the comfort and safety of heaven 
and became a front-line grunt. God didri’t sit by idly 
while we were decimated by Satan. Who Jesus was and 

what He did proves that Jesus not only took the brunt of 

the assault, in a way that no man ever will, but He won 


He humiliated Himself to become a 
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victory in which He has promised to share 


the war 
with us! 

And in order for us to enjoy the spoils of Jesus’ victory, 
God had to perfectly identify with humanity, which is 

why He became a human being. The miracle is not so 
much the metaphysics of the incarnation. The Being that 
could speak the earth into existence certainly possessed 
the power to transform Himself into a human if He 
wanted. The marvel is not so much how He did it, but 




that He chose to! 

When Jesus, the Creator, was incarnated into His 
creation, when He “beamed down” into humanity. He 
wasn’t bom in a first-class hospital with attending 
nurses and doctors, as was little William Arthur Philip 
Louis, H.R.H. Prince William, the future King of Eng¬ 
land. Instead, this King, the King of the universe, 
entered the world in a bam. 


And she brought forth her firstborn son, and wrapped 
him in swaddling clothes, and laid him in a manger; 
because there was no room for them in the inn” (Luke 

2:7). 


No room for them? For any other king, they would 
have emptied the inn; for this one, they didn’t even have 

a bed. The Creator of the universe, who made the fra¬ 
grance of lilacs, inhaled His first breath amid the stench 
of animal dung. 

Also, unlike Prince William, whose birth was an¬ 
nounced to the world, this monarch’s entry was unknown 

except for a few shepherds and wise men who asked, 
“Where is he that is bom King of the Jews?” (Matthew 
2 : 2 ). 


And yet even if Jesus had come to earth as Prince 

William of England, with all the glamor, glory, and 

adoration that comes with the post, it still would have 
been an infinite condescension. Instead, in all the 
possible times (why not during all the comforts of the 
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twentieth century?), of all the possible places (why not an 
island paradise?), in all the possible roles (why not the 
pampered child of a multimillionaire?)—He entered 
humanity as the offspring of Jewish in digents living 
more than 1,900 years ago in the ancient Middle East. 
He purposely became the child of people so poor that 
when they brought the infant to the temple in Jerusalem 
to be dedicated to the Lord, they offered a pair of turtle¬ 
doves or pigeons (instead of the customary lamb), the 
only offering that these impoverished Jewish peasants 
from Galilee could afford! 

Though He was God, in His new role His mother had 
become His first human teacher. From her lips, and from 
the scrolls of the prophets, He learned the spiritual 
truths that He had taught to ancient Israel centuries 

before. The words which He had spoken to the nation 

amid the fire and lightning of Mount Sinai, He now 
learned at His mother’s knee. The God who revealed to 
Job His own creative majesty and splendor was now de¬ 
pendent upon His mother to read to Him that which He 
Himself had inspired! 

If, however, Jesus became a human being, even 
starting out as a helpless infant all in order to share the 

human experience fully—how did He, after His ministry 

began thirty years after His birth, raise the dead, restore 

sight to the blind, turn water into wine, and do all His 

other miracles? 

Christ’s own words give the answer. While still a 
child, when visiting the temple in Jerusalem, Jesus had 

said to his earthly parents: “[Know] ye not that I must be 
about my Father’s business?” (Luke 2:49). He later 
talked about His Father as “the one who sent me.” One 
of His last prayers on earth was: “O my Father, if it be 
possible, let this cup pass from me: nevertheless not as I 
will, but as thou wilt” (Matthew 26:39). Throughout the 
entire record of His earthly life, Jesus repeatedly spoke 
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of His “heavenly Father” as the one to whom He was 

submitted. 

These words bring in the concept of biblical mono¬ 
theism. Christians believe in one God composed of three 
distinct parts, Father, Son, and Holy Spirit, in the same 
way one dollar can be divided into four complete parts, or 
quarters. Though the Bible teaches that “God is one,” the 
Hebrew word used here for “one,” ’echad, suggests in 
other places in the Bible a unity. In thcfverseT“ And there 
was an evening, and there was a morning, one [’ echad] 
day,” dealing with Creation, the word for “one” means a 
whole day composed of two parts—an evening and a 
morning. The Bible says too that “a man shall leave his 
father and mother, and shall cleave unto his wife, and 
they shall become one [' echad] flesh.” One flesh composed 
of two parts, a man and his wife. One of the greatest 
Jewish scholars, Maimonides, a monotheist, wrote cen¬ 
turies ago: “I believe with perfect faith that the Creator, 
blessed be His name, is Unity, and that there is no unity 
in any manner like unto His, and that He alone is our 
God who was, is and will be. Hear O Israel, YHWH, 
Elohenu, YHWH, is one. How can the three names be 
one? . . . Three modes yet from one Unity.” 

Though much about this idea of Triune God is not 
understood, the most important point is: Jesus was fully 
God, equal with the Father since eternity. When He 
came to earth, however, Jesus came as a human being 
and purposely placed Himself in a subordinate role to the 
Father. Though Jesus was fully God and fully man 
simultaneously, while on earth He set aside His divine 

power and submitted Himself as a human being to the 

Father, who then performed these miracles through Him. 
Jesus did no miracles through His own power, the power 
He still possessed as God. Instead, as a human being, He 
relied only on that power which the Father manifested in 

Him, and through this power He performed His wonder- 
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ful works: “For the works which the Father has granted 
me to accomplish,” Jesus said (John 5:36, RSV), “these 
very works which I am doing, bear me witness that the 
Father has sent me.” 

And Jesus not only did the works that He was 
“granted to accomplish,” He also remained obedient and 
submissive to the prompting of the Divine Spirit as well, 
no matter where it led Him. 

“Then was Jesus led up of the Spirit into the wilder¬ 
ness to be tempted of the devil. And when he had fasted 
forty days and forty nights, he was afterward an 

hungered” (Matthew 4:1, 2). 

Though He squeezed grainy fields of wheat out of the 
earth, soaked the peach in tangy juice, and covered the 
nut in a shell—Jesus Himself starved. His stomach 
growled, His hands quivered, and His flesh evaporated 
off his bones. Jesus, the Creator of all food, went without 
any for forty days! 

Then as Jesus languished, Satan appeared. Now, how¬ 
ever, this evil extraterrestrial didn’t confront the Creator 
amid the majesty and grandeur in heaven, as he had 
done in the story of Job. Instead, he challenged God on 
the earth, on Satan’s own turf. Amazed as he must have 
been to see God, with all His power and glory, trans¬ 
formed into a simple human being, he must have been 
thrilled at the opportunity to lead Him into sin. God had 

become part of humanity; Satan had controlled humanity 
for thousands of years; Jesus, half-dead already, should 
have been easy prey. 

“And when the tempter came to him, he said, If thou 
be the Son of God, command that these stones be made 

bread. But he answered and said, It is written, Man shall 
not live by bread alone, but by every word that pro- 
ceedeth out of the mouth of God” (Matthew 4:3, 4). 

When that approach didn’t work, he tried another: 
“Then the devil taketh him up into the holy city, and 
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setteth him on a pinnacle of the temple, and saith unto 

him. If thou be the Son of God, cast thyself down: for it is 
written, He shall give his angels charge concerning thee: 
and in their hands they shall bear thee up, lest at any 
time thou dash thy foot against a stone. Jesus said unto 
him, It is written again, Thou shalt not tempt the Lord 
thy God” (Matthew 4:5-7). 

Satan tried once more: “Again the devil taketh him up 
into an exceeding high mountain, and sheweth him all the 
kingdoms of the world, and the glory of them; and saith 
unto Him, All these things will I give unto thee, if thou 

wilt fall down and worship me. Then Jesus saith unto 
Him, Get thee hence, Satan: for it is written, Thou shalt 
worship the Lord thy God, and him only shalt thou serve. 
Then the devil leaveth him” (Matthew 4: 8-11). 

Here the Adversary tempted Jesus when Jesus was 

weakened and emaciated in a barren wilderness, a sharp 

contrast to the temptation of Adam and Eve, who were 
thriving in a luxurious paradise when enticed. Adam and 
Eve, their bellies filled in the cool of a garden, succumbed 
to appetite; Jesus, His belly hollow in the heat of the 
desert, didn’t. 

However you view the Eden story, one point is para¬ 
mount: God did not bring sin to the earth. The Adversary 
brought it, but only through the fall of Adam and Eve, 
who, despite clear warnings, disobeyed the Lord and suc¬ 
cumbed to appetite. Therefore, because man obeyed his 
word over God’s, the Adversary claimed the earth as his 

with thousands of years of human suffering as the 


own 
consequence. 

Jesus, however, came to win the earth back. By com¬ 
ing as a man and resisting temptations worse than any 
man will face, Jesus proved that men didn’t need to sin. 

Because Jesus came in the same flesh as humanity, and 

obeyed God’s law in that flesh, He proved that man too 
can obey that law, and He did it without using His own 
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power. Instead, He was completely dependent on the 

power of the Father, thus setting an example how 
humans are to be dependent upon and submissive to God 
in order to obtain victory over sin as well, the same way 
Job also resisted. Jesus obeyed the law the same way 
men are to obey: through submission to divine power. 

Satan’s first temptation, therefore, was to lure Jesus 
into transforming rocks into bread. If Jesus, using His 
own Divinity, had turned those stones into grain, the 

Adversary would have triumphed because Jesus could no 
longer be man’s example. Had Jesus, hungry as He was, 
used His own power in order to provide for Himself, the 
plan of salvation would have been broken. Why? Be¬ 
cause, in order for the plan of salvation to be efficacious, 
Jesus had to come as a man, with no unfair advantages, 
to prove that man, in submission to divine power, could 
obey God. Otherwise, Adam and Eve’s original fall could 
be blamed on God, for asking them to do something that 
they could not do and then punishing them for not doing 
it. If Jesus, in a barren wilderness, could stay faithful, 
then Adam and Eve, in a lush garden, should have too. 

The same principle holds true with me n. Why would 
God make a law that we c an’t keep, an d then jmnish us 
for no 


eeping it? The answer, of course, is that He 
didn^tT^estii^Tjy His sinlessTife,'proved'that man can 
keep God’s.Jaw;.therefore,, sin* which is transgression of 
that law, is man’s fault, not God’s. 

And, as the story of Job - revealed, obedience to God’s 
law is a crucial factor in the conflict with Satan. In this 

battle in the wilderness, Satan tried to get Jesus to break 
that law by tempting Him, in His weakened state, to 
worship him instead of the Lord. As part of the lure, he 
promised to give Jesus all the kingdoms of the world, but 
Jesus resisted the temptation to break the command¬ 
ment that forbade worshiping any god but the Lord: 
“Thou shalt have no other gods before me.” 
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Here, too, as in Job, the issue was worship: would 
Jesus worship the true God despite great pressure not 
to? Jesus, like Job, refused to submit to the Adversary’s 
temptations, and, here too, as with Job, God won. 

Jesus' sufferings, however, weren’t limited to the 
wilderness. u His life had been one of persecution and 
insult. Driven from Bethlehem by a jealous king, rejected 
by His own people at Nazareth, condemned to death 

without a cause at Jerusalem. . . . He who was ever 

■ 

touched by human woe, who healed the sick, restored 

sight to the blind, hearing to the deaf, and speech to the 
dumb, who fed the hungry and comforted the sorrowful, 
was driven from the people He had labored to save. He 
who walked upon the heaving billows, and by a word 
silenced their angry roaring, who cast out devils that in 
departing acknowledged Him to be the Son of God, who 
broke the slumbers of the dead, who held thousands en¬ 
tranced by His words of wisdom, was unable to reach the 
hearts of those who were blinded by prejudice and 
hatred, and who stubbornly rejected the light” (Ellen G. 

White, The Desire of Ages, Pacific Press, p. 541). 

Jesus, the One who gave mankind the law, was ac¬ 
cused of breaking that law. Jesus, the One who came to 
the earth to defeat and break the devil’s hold on the 
earth, was accused of being the devil. Jesus, who came 
“to the lost sheep of the house of Israel,” was rejected by 
those sheep. Jesus, who came to reveal to men about 
God, was charged with blaspheming God. Jesus, who 
traveled across the universe to the earth in order to give 

men life, faced a mob that tried to kill Him by throwing 
Him off a cliff. 

“Foxes have holes,” Jesus said after the turmoil in the 
wilderness, “and birds of the air have nests, but the Son 
of man hath not where to lay his head” (Luke 9:58). 

Though He created the wood, stone, and metals used to 
build homes, He now had no home of His own, not even a 
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place to sleep. At the end of His earthly ministry, after 
three and a half years of toil, much of the time misunder¬ 
stood and rejected, Jesus, having eaten His last meal with 
His disciples, “laid aside his garments; and took a towel, 
and girded himself. After that he poureth water into a 
bason, and began to wash the disciples’ feet and to wipe 
them with the towel” (John 13:4, 5). 

Though He was God, one of His last acts on earth was 
to wash the feet of those who should have been at His 
feet, washing and worshiping Him. 

Later, in the garden of Gethsemane, His enemies 
came and “the band and the captain and officers of the 
Jews took Jesus, and bound him” (John 18:12). 

who could free the blind from darkness, release 
the sinner from sin, and liberate the dead from the 

allowed Himself to be taken captive. 

When Jesus spoke before the high priest, “one of the 
officers which stood by struck Jesus with the palm of his 
hand, saying, Answerest thou the high priest so?” (John 
18:22). 

Jesus, from whose mouth sprang the words that 
created the earth, was struck on that mouth by one of 
His own creatures. 

“Then Pilate therefore took Jesus, and scourged him. 
And the soldiers platted a crown of thorns, and put it on 
his head, and they put on him a purple robe. And said, 
Hail, King of the Jews! and they smote him with their 
hands” (John 19:1-3). 

He, who for endless ages had listened to the adoration 
and praise from the creatures of the worlds that He had 
created, now submitted Himself to taunts and jeers fro in 
ignorant men. 

“And he bearing his cross went forth into a place 
called the place of a skull, which is called in the Hebrew 
Golgotha” (John 19:17). 

The One who sustained the universe now carried a 




grav 
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cross on His bleeding back! 

“And they crucified him” (Matthew 27:35). 

God allowed men to drive spikes into the flesh of His 
hands and feet, and then to hang Him by those spikes on 

a cross! 

“And they that passed by reviled him, wagging their 
heads, and saying, ... If thou be the Son of God, come 
down from the cross. Likewise also the chief priests 
mocking him, with the scribes and elders, said, He saved 
others; him self he cannot save. If he be the King of 
Israel, let him now come down from the cross, and we 
will believe him. He trusted in God; let him deliver him 
now, if he will have him: for he said, I am the Son of 

God” (Matthew 27:39-43). 

He, who could have come down and annihilated these 
mockers, instead hung there in order to save them. 

“And at the ninth hour Jesus cried with a loud voice, 
saying, Eloi, Eloi, lama sabachthani? which is, being in¬ 
terpreted, My God, my God, why hast thou forsaken me? 

(Mark 15:34). 

Jesus, who had been one with the Father from eter¬ 
nity, now felt the separation from God that sin brings as 
the concentrated guilt of all the world’s sin crushed out 
His existence. 

“And Jesus cried with a loud voice, and gave up the 
ghost” (Mark 15:37). 

Jesus, the Source of all life, allowed His own life to be 

ended by the sins of a world that would mostly reject 
Him anyway! 


V? 




i i ■ 


r.JS 


How dare You judge us, God?” the mob, stretched 

across the horizon, screams. “How dare You? What do 
You know about pain, what do You know about suffering, 

what do You know about death? And You, You 
to judge us?” 

A flash of light explodes over them. All shadows. 


going 
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colors, everything for a blinding moment are bleached 
white. The billions freeze, their accusations locked inside 
open jaws. 

They stare upward. They see the figure of Jesus, whose 
poverty, hunger, toil, temptation, suffering, and humilia¬ 
tion is graphically portrayed across the sky. They watch 
Him, a human being, fiercely tempted, yet not overcome. 
They see Him preach truth, and stand for righteousness, 
as no man had ever done, and they see Him, rejected, 
hated, and arrested for it. They see Him, the only sinless, 
innocent man, beaten, tortured, humiliated and killed in 
the prime of His life—and all because of their sins. 

All of them, from savages to priests, from prisoners to 
kings—comparing His life with theirs—realize their own 
wretchedness, sin, and evil in contrast to Jesus. Over¬ 
whelmed with guilt, they want to cover their eyes and 
turn away from the images played before them, but it is 

impossible. 

A hollow silence settles over the crowd. No more fingers 
point, no more feet stomp, no more accusations ring out, 
and no more is the question, How dare You judge us, 
God? hurled toward heaven. 

They now know. 
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o one can grasp what it meant for the Creator 

to become a man, because no one can grasp 
creation. It is like trying to compare the size of 
a man to the universe: we can’t, because the size of the 
universe is beyond human comprehension—and if we 
can’t comprehend the creation, then how can we com¬ 
prehend the Creator? Therefore we don’t begin to under¬ 
stand how much of a condescension it was for God to 
incarnate into humanity. 

We can, however, understand the implications of that 
incarnation—and they are staggering. God has so closely 
associated Himself with us, our pain, disappointments, 
fears, and sorrows that no one can justly accuse Him of 
indifference to our plight. On the contrary, through 
Jesus, God has linked Himself to us with bonds that can 
never be broken. 

Even writer Albert Camus, in one of his less rebel¬ 
lious moments, understood the significance of Jesus 

Christ’s relationship to humanity, though apparently he 
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never accepted it for himself. 

“The Christ came to solve two principal problems, evil 
and death," he wrote in The Rebel, “which are essentially 
the problem of rebels. His solution consisted first of all in 
taking on their condition. The God-man suffers also— 

with patience. Evil and death are no longer absolutely 
imputable to him inasmuch as he suffers and dies. The 
night on Golgotha has so great an importance in the 
history of men only because the divinity, ostensibly aban¬ 
doning its traditional privileges, lived through to the end 
the anguish of death and of despair.” 

Yet Jesus, by suffering with us, did much more than 
link Himself with humanity. Through transgression, 

man separated him self from God, and thus Jesus came to 
bring them back together. First, b v living without sin . He 
possessed a perfect character^ the only character worthy 
of the eternal life that God had originally wanted to be¬ 
stow upon man at creation. S econd, Jesus offered His 
perfect life to 


nal 


for all the sins that men 




about this painful split between heaven and earth. And 

who ha 


iled us to himself 


all 


bv Jes us Chris t . . . that God w as in Christ, reconcili ng 

not - imputing their trespasses 


me wor 

unto them” (2 Corinthians 5:18, 19). 

Therefore, the moment a person accepts that at the 
cross Jesus paid f or their sins H imself, and then sur- 

rendprs hims glf to Jesus as a result of that acceptance, 

he is forgiven those sins, and the 
then credited 


e ox Jesus i s 

is own. From that moment on. 


l ooks upon that person, instead of seei ng a 

sinner whos^T iniqui ties have separated him from God, 

arfection of Jesus, which c overs the con- 

like a robe. Thus man and God are re- 


when 


He sees th 


verted sinn 

united through Jesus. 


This imputation of Christ’s righteousness to us forms 




THE UNREASONABLE SILENCE 


the basi s of the gospel message . Wh at Jesus did for us, in 

place^of us, outside of us 2,000 years ago at Calvary,^an 
assure us of eternal life now! “There is therefore now no 
condemnation to them which are in Christ Jesus” (Ro¬ 
mans 8:1). 

Job had that assurance too. While today we look back 
to the cross for the assurance of salvation, Job offered 
animal sacrifices that pointed him forward to it. The pur¬ 
pose of the ancient sacrificial system, as given by God, 
was to reveal the atoning death of Jesus for all human¬ 
ity. Each beast, sacrificed for the sins of the individual 
sinner, symbolized Jesus, who would be sacrificed for the 
sins of the world. “But God commendeth his love toward 
us, in that, while we were yet sinners, Christ died for us” 
(Romans 5:8). 

How much Job understood of the plan of salvation 
depicted in those sacrifices the story does not say. But, 
despite having his family killed, his possessions de¬ 
stroyed, and his flesh rotted, Job understood enough about 
the Redeemer to be assured that, even if his body decayed 
in death, he would one day be resurrected unto eternal 
life: “For I know that my Redeemer lives, and at last he 
will stand upon the earth; and after my skin has been thus 
destroyed, then from my flesh I shall see God” (Job 19:25, 

26, RSV). 

The resurrection of the dead? People buried for thou¬ 
sands of years revived to life? Others, their flesh con¬ 
sumed by fire or fish, put back together and given breath? 
When 1 first became a believer in Jesus, I knew that belief 
in God required faith in things I could not see or totally 
comprehend, but to believe that the billions who have died 
on the earth—many wh o now float in th e clou ds, not as 
eth ereal spirits, bu t as dust—would someday live again? 

~One afternoon during my struggle with doubt, I was 
browsing through an astronomy periodical in a magazine 
rack . Under pictures of vast galaxies cartwheeling 
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through the cosmos, a caption said that more galaxies 
exist than humans who have ever lived, and that any one 
of these galaxies alone contained more stars than there 
were humans throughout all earth’s history. 

Instantly, my skepticism about the resurrection van¬ 
ished. I had no more understanding on how the dead 
could be raised, any more than I understood how billions 
of galaxies teeming with stars could be created. Imagin¬ 
ing how these galaxies could have been formed seemed as 
futile to my finite mind as was imagining how the dead 

could be resurrected. Yet I didn’t need much faith to 
believe that those galaxies existed. I knew that they did. 

I realized then that God, who could spin a hundred 

billion galaxies across the cosmos, could also bring back 

to life the few billion humans who live on the earth. The 
Power who made the universe certainly possessed the 

creative potential to resurrect the dead! If God could cre¬ 
ate and sustain the cosmos, the resurrection of this tiny 
planet’s dead should be a snap. 

What I learned was not how God resurrected the 
dead—but simply that He could! 

But if God did create everything, from galaxies to 
glowworms, and if He does have the creative power to 

resurrect the earth’s dead, another important question 

needs answering: Did God create 13atari 1 ! 


oes the 


so 


Again, the book of Job has answers. 

In trying to understand why bad things happen to 
good people, Rabbi Harold Kushner wrote about a ran¬ 
domness in the creation, “where God’s creative light has 

not yet penetrated.” That concept, we saw, was wrong. 

The suffering in the world comes not because of God’s 
absence, but, as the book of Job revealed, because of the 
presence of an intruder who has been defacing the earth 
and leading men into sin for thousands of years. This 
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concept is revealed in the New Testament as well: Be 
sober, be vigilant; because your adversary the devil, as a 
roaring lion, walketh about, seeking whom he may 

devour” ll Peter 5:8). 

But from where did the Adversary come? Though the 
book of Job doesn’t say specifically, it does present a 
theme that helps explain the origin, not only of the Ad¬ 
versary, but of evil itself: the theme of free will. 

In the book of Job 


both 

physical and economic, to try to change Job’s worship. 
God, in response, used none. Job had the God-given free¬ 
dom to succumb to the enemy’s wiles. Job could have 
cursed his Creator, abandoned his faith, even rejected 
God, as the Adversary tried to make Job do. God was not 
going to stop Job. Instead, no matter how much pressure 
the Adversary put on Job, God applied none to counter¬ 
act it. If Job was going to stay faithful, it would be of his 
own free will. And Job, so convinced of God’s goodness, 
did stay faithful, anyway. “Though he slay me,” Job ut¬ 
tered, “yet will I trust him.” 

Job’s steadfastness came as a result of free choice on his 


part. Job remained faithful because he loved God, not be¬ 
cause God forced him to, and this love produces the only 
type of faithfulness that God accepts, which is why Jesus 

said that the most important commandment was to “love 

the Lord thy God with all thine heart, with all thy soul, 
and with all thy might.” If we love God with all our hearts, 
we will worship and obey Him out of free choice—the same 

way Job did, the same way that God wants all His creation 
to worship and obey Him. 

This principle of free choice is not limited to humans. 
The first few chapters in Job revealed extraterrestrial 

“sons of God” who witnessed the great controversy be¬ 
tween God and the Adversary. God wanted to answer the 
Adversary’s accusations in a way that would show these 
beings the falsity of the Adversary’s charges against 
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Him. If God had forced the allegiance of the se other in¬ 
telligences, then He _hsd .no need to answer Satan’s 
charges openly before them. He could have just arbi¬ 
trarily vaporized him from the start, and these other 

powers would have had to serve Him anyway. 






acquainted with g rief,” partly to reve al to the universe 

just how much He would jjo. through to keep their allegi¬ 
ance without violating the sanc tity of free will. Had^God 
forced obe dience , then He would not have had to suffer 
and die before the onlooking universe. So sacred did God 
deem jfree wi 11 ^ th at He Himself went to the cross rather 
than trample on it. 

The Adversary, a created being, also had the choice 
whether or not to serve God. The story of Job doesn’t 
explain the origin of his antagonisms, but apparently 
this extraterrestrial, using the God-given prerogative of 
free will that God has given to all creation, decided to 
rebel. The book of Ezekiel gives glimpses of Satan as a 
beautiful and powerful being ("every precious stone was 
thy covering”), “perfect in thy ways from the day thou 
wast created” (Ezekiel 28:15). Yet, for some reason, in 
contrast to Job, he eventually turned against his 
Creator. God didn’t create the nasty, vindictive 
traterrestrial depicted in the book of Job; instead, He 
created a being “full of wisdom, and perfect in beauty” 
who, exercising the same free will that each human 
being possesses now, rebelled. Sin, or disobedience, was 
not God’s creation, nor His fault, but He allowed Him¬ 
self to suffer the penalty for it anyway, taking it all 

upon Himself at Calvary. 

This issue of free choice remains crucial in under¬ 




standing the human predicament. Most pain and suffer¬ 


ing today resuTtsTrom the abuse of free will, the same free 


will that the Adversary abused_somewhere in the cosmos 
thousands of years'ago. 
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The book of Revelation teaches that this issue of free 

choice will climax on the earth in the final battle between 

iddle 


let fough t in some 

Eastern desert over the sovereignty of Jerusalem, but 

fought in and over the hearts of men—just as it was in 

9 on a massive scale what 


Christ and 






Job. Inde 










the book of Job revealed on an individual one. 

Though about 1,500 years separate the writing of the 
books of Job and Revelation, the two books have much in 
common. Many elements in Job are repeated in Revela¬ 
tion 12-14, chapters that predict a last-day persecution 

similar to what Job endured. 

First, in these chapters in Revelation, as in Job, the 

Adversary appears, this time symbolized as a dragon: 
“The great dragon was cast out, that old serpent called 
the Devil, and Satan, which deceiveth the whole world” 
(Revelation 12:9). 

The theme of God’s creatorship, and the worship He 
claims because of that creatorship, is found in Revelation 
too: “Worship him who made the heavens, the earth, the 
sea and the springs of water!” the book of Revelation 
(14:7, NIV) declares. Here it calls for followers who will, 
like Job, not only believe in the Creator, but worship 
Him as well! 


Unfortunately, just as Job faced pressure to turn away 
from this worship, these people depicted in Revelation 
will also. Chapter 13 warns of a religious-political power, 
called “the beast,” that will use economic and physical 
coercion to hijack the worship that God alone deserves 
and divert it to another source, described in Revelation 

as “the image of the beast.” Warning about this power. 

Revelation says that it causes “all who refused to wor¬ 
ship the image to be killed” (Revelation 13:15, NIV). 

Beside using physical coercion to attempt to comman¬ 
deer the worship of God, this power will 
force 


use economic 
well, as in Job: “He also forced everyone, small 


tJT 
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and great, rich and poor, free and slave, to receive a 
mark on his right hand or on his forehead, so that no one 
could buy or sell unless he had the mark” (verses 16, 17). 
According to Revelation, only those who worship the 
image of the beast get this mark (a symbol used to de¬ 
scribe these worshipers), which allows them to buy and 
sell, while those who worship the Creator will face eco¬ 
nomic sanctions, and the threat of death. 

,. The most important element Job and these people 
/ share in common is not persecution, but their steadfast¬ 
ness in it. Job refused to sin despite the pressure against 
him. Facing tremendous economic and physical harass¬ 
ment, Job worshiped the Creator and kept His command¬ 
ments. Job’s obedience to the law, and His worship of the 
Creator amid economic and physical coercion, l inks his 
experience to the people described in Revelation 12-14, 
who will worship the Creator and obey His command¬ 
ments even if, like Job, they face economic and physical 
pressure not to! 

“And the dragon was wroth with the woman [an Old 
and New Testament symbol for God’s people], and went 
to make war with the remnant of her seed, which keep 

the commandments of God” (Revelation 12:17). 

Referring to Job’s stamina amid suffering, James 

wrote, “Ye have heard of the patience of Job” (James 
5:11). Referring to God’s faithful people, who will suffer 
in a similar manner as did Job, Revelation says, “Here is 

a call for the endurance of the saints, those who keep the 
commandments of God” (Revelation 14:12, RSV). 

Revelation and Job, despite fifteen centuries between 
them, have parallels. Revelation confronts the large re¬ 
ligious and political issues that the worshipers of the 
Creator will face, while the book of Job presents the con¬ 
flict as an individual struggle. As in Job, an evil power 

will use economic and physical coercion to trample upon 

a right so basic that even God won’t tread upon it: the 
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right to worship as one pleases. Revelation teaches also 
that God will have a people who will endure, a people 
who, like Job, will worship the Creator and keep His 

co m mandments. 

In almost no other biblical book is the theme of re¬ 
ligious persecution so pervasive as in Job, one of the 
oldest books (if not the oldest) in the Bible, and as in 
Revelation, one of the newest (if not the newest). Maybe 
God sandwiched almost everything else between them in 
order to show that from the earliest times, the time of 
Job—to the end of time, the time of Revelation 12-14, 
God’s faithful followers, those who worship the Creator 
and keep His commandments, should be prepared to face 
persecution for doing so. 

Yet even if religious persecution has caused suffering in 
the past, and according to the book of Revelation will 
cause more again—for most people now, religious persecu¬ 
tion is not the problem. Instead, fear, alienation, poverty, 
disease, violence, and loneliness are accomplishing in 
them what Satan accomplished in Job, often worse. 

Children are daily being beaten, abandoned, and 
abused, their cries staining the air in tiny daubs of pain. 
While someone sits comfortably, stomach full, and reads 
these words—someone else, living in a alley, belly hollow 
as a drum, crouches like an animal in a cardboard box. 
Before a reader turns this page, someone wanting to live 
will die, while another wanting to die, lives. Parents 
weep over the graves of their children, children weep 
over the graves of their parents, and some dead have 
none to weep over them at all. From space the earth 
glistens like a blue-and-white gem; up close, it darkens 
like a boil on Job’s skin. 


Indeed, even if one accepts this whole great con 
troversy scenario-—an evil extraterrestrial 
JesusTJo 




a cosmic war, everything—many things 
still don’t make sense, still don’t fit the formula we find 


en 
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etched out in the biblical story of Job. 

Describing a typical day at Auschwitz, Holocaust sur¬ 
vivor Elie Wiesel wrote, “Women carrying children were 
sent with them to the crematorium. Children were of no 
labor value so they were killed. . . . When the extermina¬ 
tion of the Jews in the gas chamber was at its height, 
orders were issued that children were to be thrown 
straight into the crematorium furnaces, or into a pit near 
the crematorium, without being gassed first.” 

Though this barbarity bears the fingerprints of the 
evil extraterrestrial, what higher purpose was accom¬ 
plished? What could the children have possibly learned? 
And even if they learned something, what good did it do 
them when dead? And even if Elie Wiesel learned some¬ 
thing by witnessing this tragedy that made him a better 
man, even if it caused him to be more faithful to God, the 
price couldn’t possibly be worth it. 

When Pan Am flight 103 was blown out of the Scot¬ 
tish sky by terrorists, and hundreds crashed to a fiery 
death, could all their families have been ready to meet 
tragedy, as was Job? Did God, who knows the beginning 
from the end, specifically select these few hundred people 
and place them on this flight, knowing that when it went 
down, their specific families would then have an opportu¬ 
nity to respond to tragedy in the same manner as did 
Job, thus helping refute before the onlooking universe 
the devil’s accusations against Him? Not likely. 

Some things, even with this cosmic perspective, don’t 
add up. Parents, even Christian parents, pray until 
they’re hoarse for a sick child to heal, but the child dies— 
while another person thanks God for answering her 
prayer that the washing machine be fixed. 

Why are some prayers so miraculously answered, 
while others seem unheeded? In the religious strife of 
seventeenth-century England, a Christian, pursued by 
enemies, hid inside a kiln in an old malt house. As he 
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spider wove a web across the 


prayed for deliverance 
entrance of the kiln. As the web was finished, his ene 




mies entered the malt house, but as they approached the 
kiln, they saw the web and stopped. 

“No sense to look in there,” a pursuer said. “See that 

web. He couldn’t have hid in there without breaking it.” 
They left, and he escaped. 

But what about the prayers of Christian John Hooper, 
who in 1555 was slowly burned at the stake? “ ‘Lord Jesus, 
[Hooper cried] have mercy upon me! Lord Jesus receive 
my spirit!’ ” And they were the last words he was heard to 
utter. But when he was black in the mouth, and his tongue 

so swollen that he could not speak, yet his lips went until 
they were shrunk to the gums: and he knocked his breast 
with his hand until one of his arms fell off, and then he 
knocked still with the other, while fat, water, and blood 
dripped out at his fingers’ ends.” 

Or who answered Billy Graham’s supplication to the 
Almighty? “I have asked you for a moral and spiritual 
restoration in the land,” this good Christian prayed in 
the 1960s, “and give thanks that in Thy sovereignty 
Thou has permitted Richard M. Nixon to lead us at this 
momentous hour of our history.” 

The answer again can be found in the book of Job, only 
now Job doesn’t give the answer, which really is the an¬ 
swer itself, namely—that we don’t have all the answers. 

No matter how much the book of Job revealed by expos¬ 
ing the work, methods, and character of this extrater¬ 
restrial intruder, the story of Job still leaves much unex¬ 
plained. What about Job’s seven sons and three daughters 
crushed under a collapsed house? Did they suffer long 
under the weight of the house, or were they killed in¬ 
stantly? Either way, what about all their hopes, plans, and 

dreams? Was it fair for these young people to be killed? 

What about Job’s servants, who were either burned or 
disemboweled? After each calamity, one servant escaped. 
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Four times, a different servant said, “I only am escaped 
alone to tell thee.” Why did those four get away, while 
the rest were mercilessly murdered? 

And what about Job’s wife? Those were her children. 


the fruit of her womb, dead under the rubble. She saw all 
the property destroyed, and the servants killed as well. It 
was her husband who rotted with disease. She probably 
suffered worse than he, because at least Job maintained 
his hope and faith in God while she, losing almost every¬ 
thing Job did, lost her faith as well. So hurt, so bitter, 
she told her husband not only to curse God, but to die. To 
tell her own husband to die, she must have been delir¬ 
iously desperate. Why did she have to suffer? Didn’t God 
know that she wouldn’t be able to stand the trial? Why 


did she have to be dra gged into t his conflict involving 


God, the Adversa 


and Job? 


Nowher e does Jo b hi mself get an expla nation of the 

tier auaint cliches about 


tragedies, either Hjf? fid 


t of which are wrong, none of which Job 

a ccepts : “I have heard many such thingsfmiserable com- 

forters are ye all. Shall vain words have an end? or what 

emboldeneth thee that thou answerest. I also could 


sufferin 


speak as ye do: if your soul were in my soul s stead, I 
could heap up words against you, and shake mine head 

at you” (Job 16:2-4). Even God, when He appears at the 

end of the story, offers no explanation to Job for the 
trials. 

Though life eventually turned around for Job—“the 

Lord gave Job twice as much as he had before”—neither 
he nor his family ever understood the issues. The last 
chapter in the book says that after Job’s restoration, “all 

his brethren, and all his sisters, and all they that had 
been of his acquaintance before . . . comforted him over 

all the evil that the Lord had brought upon him” (Job 
42:11). They still blamed God, when the real culprit, 
working unseen, was the Adversary. 
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Even when upon the earth, Jesus didn’t explain every¬ 
thing about evil and good, or about who suffers and why. 

‘There were present at that season some that told him 
of the Galileans, whose blood Pilate had mingled with 
their sacrifices. And Jesus answering said unto them, 
Suppose ye that these Galileans were sinners above all the 
Galileans, because they suffered such things? I tell you, 
Nay: but except ye repent, ye shall also likewise perish. Or 
those eighteen, upon whom the tower of Siloam fell, and 
slew them, think ye that they were sinners above all men 
that dwelt in Jerusalem? I tell you, Nay: but, except ye re¬ 
pent, ye shall all likewise perish” (Luke 13:1-5). 

Jesus never explained why these tragedies happened, 
what higher purpose was accomplished, or why some 
suffered and not others. Those listening to Jesus had no 
better understanding of what caused these events or 
why, than did Job or his family about the catastrophes 
that crushed him. 

Even with an understanding of the unseen, as re¬ 
vealed in the book of Job, questions remain. But where 
don’t they? No matter one’s religion, philosophy 
worldview, no matter if one is an evolutionist, a Marxist, 
or a geologist—questions remain. We don’t understand 
everything about granite, much less the cosmic battle 
between good and evil. How can anyone fully compre¬ 
hend the moral issues that affect the entire universe, 
when we have unanswered questions about the rocks 
beneath our feet? 

The book of Job teaches that suffering and evil are 
part of a cosmic upheaval involving issues and con¬ 
sequences that extend beyond earth, into the reaches of 
creation. What finite human could possibly understand 

everything involved? Job didn’t, we can’t—and though we 

know more than Job, much remains unanswered. 

Perhaps the most important message from the book of 
Job is found not by what it answers about pain and 
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suffering, but by what it doesn’t. These gaping holes 
simply show that inexplicable tragedy is part of life, and 
that this tragedy will not be understood by us now any 
more than it was understood by Job then. Some ques¬ 
tions—such as, why did Aaron Kushner suffer and die of 


progeria, or why were those on Pan Am flight 103 
killed? 


are not going to be answered any time soon. The 
bottom line is, perhaps, that a world suffused with pas¬ 
sion, greed, racism, and other sin, will be suffused with 


suffering, pain, and death as a result. It couldn’t be any 
other way. 

What the book of Job does show is that we are in¬ 


volved in a universal struggle between good and evil, the 
ultimate in star wars, and in this struggle God calls us to 
worship Him and keep His commandments—as Job did, 
as God’s people in the last days will do (see Revelation 
14:12). Though we can’t see through the wreckage of our 
own lives, or the wreckage of the lives of others, some¬ 
how, someway, we need to trust God anyway, to believe, 
as He has so clearly promised, that He can ultimately 
bring good out of all this evil even if all we know is pain, 
broken hopes, and disappointment now. 

Job himself reveals this principle. As he sat in the 
ashes, did he ever imagine that the account of his drama 
would be penned in the most widely read book in history? 

Had he any idea that for thousands of years, millions of 
people speaking hundreds of tongues would draw from 
his tragedy the hope and comfort that would help them 
through theirs? As he mourned the loss of his children, 
could he have guessed that over three thousand years 
later, when men made machines that could fly and sailed 

boats under water, writers at computer terminals would 

base books on his story? 

If, as he sat amid the ashes, he had known how much 
comfort his calamity would bring to others, would he 
have thought the price worth it? Probably not. But, ap- 
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parently, God did, not onl y for the benefit o 
earth, but 

Job is a microcosm, one man's example of almost all 
men. Though expressed under different circumstances, in 

different cultures, in different terms, and manifested in 

almost as many different ways as there are humans, the 
issue is the j> a me: will our lives prove God or the Sd 1 

eat controvers 


se on 


ing “sons of God” as well. 


th 




ver 


tween good (Christ) 


sary right in this 
and evil (Sa tan)? Whether we consciously choose sides, 
whether we even know which side we’re on, or even if we 


aren’t aware of the conflict, almost all humanity is in 
volved. 


The battle for the soul of Job is the same that is raging 


for the souls of all mankind. By not sinning, by not suc¬ 
cumbing, and by remaining faithful to God and keeping 
His commandments, Job helped prove Satan’s accu sations 
wrong before the o nlooking u niverse. How men react to 
trials 


ations, evil and good, no matter how senseless 
so much of it seems—determines whom we will help prove 

right, either God or the enemy, in this cosmic conflict 
waging before the whole creation! 

We are not alone. The uni verse is wat ching. “We have, 

been made a SDecta 




universe 

apostle Paul, “ to angels as well as to men ” (1 Corinthians 
4:9, NIV). Our lives, like Job's, can help resolve this con¬ 
flict, and therefore our joys, sorrows, deeds, words, and 
every aspect of our existence have a pertinence and im¬ 
portance extending beyond the limited sphere of the 
earth. Who we are and what we do has consequences 
that echo throughout the universe! 

Were we not crucial, were not what happened to us of 
paramount concern, then Jesus the Creator of the Uni¬ 
verse would not have walked the bloody and bitter path to 

the cross all in order to rescue us! As big as the universe is 
compared to human beings, that’s how great God’s love is 
for us, for the Creator Himself stepped across that wide 
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gulf between Creator and creation and became a human 

being. 

And because Jesus became a human, He knows our 
suffering and temptations, and how to help us through 
them. “Because he himself suffered when he was 
tempted, he is able to help those who are being tempted” 

(Hebrews 2:18, NIV). He knows our pain, our sorrows, 

our suffering because He went through them Himself, 
only worse—and He holds out His scarred hands to em¬ 
brace us, to comfort us, to heal our wounds. 

No matter who you are, you hurt, you cry, you bleed. 
Nothing can change that now, not even Christ. Job was 
so good that God called him “perfect and upright,” “the 

greatest of all the men in the east,” yet look what hap¬ 
pened to him. Christianity doesn’t promise freedom from 

suffering; on the contrary, it guarantees suffering, but 

life itself guarantees it too. What Christianity can do is 

make that suffering more bearable and meaningful, 

because what Job shows is that through our faith and 
obedience, pain and misery, though inexplicable to us 
here and now, can have consequences that reach far bey¬ 
ond what we see or understand ourselves. 

“There are two states in which we live,” said comedian 
Woody Allen, “miserable and horrible.” Stranded in a 

world suffused with divorce, cruise missiles, and crack— 

how could we live any other way? Some just deal with it 

better than others; some don’t deal well with it at all. 

And some have Jesus, the crucial difference. He alone 
can give meaning to our meaningless, purpose to our 
chaos, and some joy for despair, and some hope for disap¬ 
pointment. Anything else is as useless as a spoonful of 
Pepto-Bismol for botulism poisoning. We might be ma¬ 
rooned on this dirty, dying stinkhole of a planet, but 
because of Jesus, we have not been deserted. 

No doubt, it was this hope of the Redeemer, as seen 
through the animal sacrifices, that helped Job remain 
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faithful in his trial. Eventually Job regained his health, 

received twice as many possessions as before, had ten 
more children, and lived a long fruitful life. “So the Lord 
blessed the latter end of Job more than his beginning'’ 

(Job 42:12). 

Obviously, the writer of the book of Job knew that not 
everyone’s “latter end” is as prosperous as Job’s. Most 

aren’t. But if the Bible teaches anything, it teaches that 

sin and suffering will not last forever. “What do ye im¬ 
agine against the Lord? he will make an utter end: afflic¬ 
tion shall not rise up a second time” (Nahum 1:9). “For, 
behold, I create new heavens and a new earth: and the 
former shall not be remembered, nor come into mind” 
(Isaiah 65:17). 

This glimpse of paradise, far from being a fantasy con¬ 
jured up by an ancient utopian mystic, is simply the 
promise of the earth recreated the way God originally 
intended it to be, the way it was before Satan defiled it 
with sin. Even the promise of eternal life is nothing but 
the resumption of the life that God originally planned to 

bestow upon us at creation, the life we lost through 
transgression of God’s law. 

And, in this restored life, when the redeemed of God 
stand robed in a flesh that will never wrinkle, rot, or 
die, when the veil between the seen and unseen (which 
the story of Job lifted a little) will be lifted almost all 
the way—what now appears to be only turmoil, con¬ 
fusion, and heartache will instead be seen as the mar¬ 
velous providence of God working to ultimately bring 
good out of evil, no matter how impossible that pos¬ 
sibility seems now. Jesus will then clearly answer the 

■ 

questions that stymie us. It will be clear to all that He 

ore th e 

verse. When all the hidden things of darkness are 
brought to light, when all the secrets of human hearts 
are shouted across the cosmos, God’s faithful people, all 


uni 
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creation, even unredeemed humanity—even the enemy 
himself, will exclaim as Job had thousands of years 
earlier: “Blessed be the name of the Lord!” 

“O taste and see,” says Psalm 34:8, “that the Lord is 
good!” Millions have tasted, and they know—God is 
indeed good. Only by tasting now, by knowing Him and 
experiencing His mercy and love personally can you 
know the certainty of the hope He holds out before us. 
For those outside of God looking in, these promises seem 
no more substantive than daydreams; for those who live 
by the words of God, who experience them daily, they 
know that these promises are the prime ingredients of 
reality. Everything else, the elements of unbelief, hu¬ 
manism, and absurdity are woven from lies and illusions, 
as deceptive as a magician’s wand. 

Ultimate reality, ultimate truth, comes from the cross 
of Calvary. That cross put to death all human philosophy 
and ideology too. Those nails ripped through not only the 
flesh of Jesus but through the flimsy tin covers of all man¬ 
made belief, exposing the inane, trivial banter of which 
they are made in relation to the absolute reality of the 
Creator of the universe dying for the sins of His creation. 

Here God Himself hung, and the cry of a father to his 
children, Don’t you see it, won’t you believe it, can’t you ac¬ 
cept it? echoes across creation. For those who don’t, won’t, 

can’t—you’re bom, you suffer, you die, you rot. Existence 
becomes absurdity. 

“The absurd is bom,” wrote Albert Camus, “of the con¬ 
frontation between the human call and the unreasonable 

silence of the world.” 

Though Camus had heard the spikes piercing the flesh 
of divinity, though he heard the men wagging their 

tongues, and though he heard Jesus crying, “It is 
finished!” he didn’t listen hard enough to understand that 
those sounds were the answer to that “human call.” Thus, 
for him, the world’s “unreasonable silence” continued. 
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We need to surrender to Jesus, we need to give our¬ 
selves to Him now. Whether you believe it, accept it, or 
even want it, Jesus died for your sins. The question is, 
Will His death for you be in vain? 

It doesn’t have to be. Dare you have hope amid the 
misery that surrounds, poisons, and embitters us? Dare 
you trash all your preconceived notions, opinions, and 
philosophies, which provide little peace and no promise, 
for a hope greater than any utopian mystic ever conjured 
up in his most enraptured visions—the hope which God 
through Christ offers for those who believe. 

“You are a mist,” said James (4:14, NIV), “that ap¬ 
pears for a little while and then vanishes.” What is our 
miserable, nasty, brutish existence to an eternity without 
the snags that make it so nasty, miserable and brutish; 
especially when, one day soon, this earth will be con¬ 
sumed by a purifying fire that will cleanse it of every¬ 
thing that ever had to do with sin, suffering, and death. 
“And the elements shall melt with fervent heat, the earth 
also and the works that are therein shall be burned up” 
(2 Peter 3:10)—and those souls redeemed from the pur¬ 
chase of Christ’s blood will inhabit it: “Nevertheless we, 
according to his promise, look for new heavens and a new 
earth, wherein dwelleth righteousness” (verse 13). 

Soon this great controversy between Christ and the ex¬ 
traterrestrial will end, and the only sign, the only hint 
that the Adversary ever existed will not be a bumed-out 
tank left to rust in a field, or an empty beer can collecting 
dead leaves under a bush. Instead, Jesus Himself will 
cany on His hands and feet the scars from the cross, an 
eternal testimony to all creation of the unfailing love of 
God for a world that mostly failed to love Him. 
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